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EDMUND BISHOP AND THE 
ROMAN BREVIARY 


(Concluded) 


* aS you mention the scheme of the Benedictine Breviary 

Aw an alternative for possible adoption, I allow myself to 
make a few observations on this point. And first: (1) as the 
object of the proposed revision is (inter alia) to secure a shorter 
Office (of Matins, especially) I would point out that the Bene- 
dictine Matins are still lengthy ; e.g. if the Sunday Matins Psalms 
of the Roman Breviary are of about 250 verses, those of the 
Benedictine are over 200: (2) If the present Roman system of 3 
nocturns of 3 psalms each for feasts be retained, we fall into 
the real difficulty of the present situation once more. The only 
way of cutting at the root of that difficulty and preventing its future 
recurrence is to make the ferial matins no longer than the festal. This 
would not be the case were the Benedictine ferial scheme to be 
adopted and the Roman festal scheme preserved. Whilst, on 
the other hand, the adoption of the Benedictine festal scheme of 
matins psalms seems to be out of the question as it is so much 
longer than the Roman. (3) Moreover, I (personally) think 
that there are considerable ‘scientific’, or archaeological, objec- 
tions to superseding the present Roman scheme by the Bene- 
dictine. Let me explain. I am still quite convinced of the 
justness of the view put forward in Baumer,! pp. 213-215, 
which, indeed, as I have told you is my own work. But I then 
thought, as I still think, that the mere fact that S. Benedict 
should give a detailed disposition of the Psalter, whilst simply 
assuming an existing Antiphonal, is indication that in that 
disposition he departed from the then existing Roman one. And 
when I draw out in parallel columns and consider a compara- 
tive Table of the Roman and Benedictine schemes of the dis- 
position of the Psalter, the impression made upon me is that the 
Roman looks like the earlier one and S. Benedict’s a rifacimento. 

1Sc. Geschichte des Breviers, Freiburg im Breisgau, 1895. 
Vol. xxxviii 129 I 
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I should therefore, from a purely liturgical and antiquarian 
point of view, regard with regret the abandonment of the 
Roman scheme of disposition (which the Table drawn up above 
practically follows) for the Benedictine, as probably involving 
the loss of a substantially genuine piece of antiquity. On the 
whole therefore I think that some such scheme as that developed 
in the Tables given above would be preferable to the adoption 
of the Benedictine. 

And here I leave the question for the present, waiting to 
know how the case strikes you: for to you in the midst of affairs 
and people some grave or decisive objection may occur which does 
not suggest itself to me remote from both and merely sitting day 
by day at my writing table and among books. 

But I must not dismiss this question of the Psalter even here 
without saying a few words on a difficulty you touch on—viz. 
as to the effect of any such changes of the disposition on the 
antiphons. In general I have a great a priori belief in the possi- 
bility of convenient solutions of difficulties arising in the execu- 
tion of a scheme that is sound, solid, sensible in itself. And, as 
you propose (if I may be allowed to say so, much to my content- 
ment) reducing the Saints to ‘la sola commemorazione, o tutt’al 
pid ultima lezione per pochi dei santi principali con istoria certa’, 
it may be worth while considering whether it might be con- 
venient (perhaps to break the back of the objections of those 
who dislike all change and pretend a false antiquity in favour 
of their views) to extend the commemoration of the Saints 
(= Feasts) by using regularly the antiphons of the festal offices 
leaving those of the ferial untouched (the disposal of these in 
print might be matter of later consideration). In other words 
using on feast days (and every day is practically a feast 
day now) the ferial psalms and festal antiphons. 

I need not say how entirely I enter into the spirit of the 
other changes suggested by you. I will waste no words on them 
now, as it seems to me it is best in these matters to take one 
thing at a time, and the most important thing first. If the problem 
of the weekly recitation of the Psalter can be solved in a way 
that can be presented satisfactorily to those who have the ulti- 
mate decision in the matter—a Commission I suppose—the rest 
of the details will, I fancy, present no insuperable difficulties. 
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And I am sure the Commission of Benedict XIV went the 
wrong way to work in taking the Calendar in hand first, and 
I fancy that must have been that Pope’s own opinion, at least 
as time went on. The Calendar is the last thing I would touch 
in a revision of the Breviary; or rather, to my mind, a thing to 
be taken as it is, and not brought into connection with the 
revision at all. I dare say you catch my reasons!” 

“P.S. I do not touch on the question of a different, or 
varying, breviary scheme for public use and private recitation. 
You will remember Cardinal Tommasi (mihi in hisce studiis 
semper et pro semper lux et dux) on this point. For myself, 
however, I am bound to say I have a feeling (it is no more) 
against such an idea.” 


Of all the observations that might be made on this docu- 
ment, it will be fitting to print at least the following extract 
from E.B.’s own characteristic “autobiographical” commen- 
tary, before coming to the later sections of the progetto, with 
which it has little connexion. It follows, in a letter of 8 Sep- 
tember 1903, the expression of a doubt lest his scheme might 
be too vulnerable to the simple objection of “‘Gallicanism”’. 


“T believe, personally, that the surest way of securing that 
the Breviary shall be once more the priest’s prayer book, and 
‘daily portion’ as we used to call it in England, is to adopt a 
scheme on the /ines of these (so-called) ‘Gallican’ breviaries of 
the end of the 17th and 18th century. I don’t think Benedict 
XIV’s idea nearly so good. And I believe this could be done 
without anything revolutionary; (and there, is the weak point of 
those Gallican books: they went in for change altogether grat- 
uitously and unnecessarily ; they wanted to be ‘clever’ instead 
of endeavouring to be merely traditional). 

But their excellence is not to my mind merely theoretical 
but was justified by results. I remember the old type of French 
priest, who when the ‘Roman’ was adopted in France in the 
*50ies and “6oies of the last century were, as having been 
ordained many years before, permitted to make their choice 
between continuing to use the ‘local’ breviary to which they had 
been accustomed and the newly introduced ‘Roman’. And I 
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remember what the breviary was to some of these latter (sic) 
who had ‘opted’ for the old ‘Gallican’ ones which they had 
hitherto used: I remember that the Breviary was to these men 
I knew just what one would desire it should be to a priest, but 
what the Roman as now used is not. Also I remember the solid 
type of piety of these men—not showy but deep, in a word what 
I have called ‘the piety inspired by the Psalms and the Gospels’. 
But I am bound to say that comparing the French clergy of the 
present day (whese merits and devotion I hope I heartily recog- 
nize) and the priest of the old type, I do find . . . a want of 
solidity in piety as in some other things, and the same want of 
solidity makes itself felt through the whole of French eccle- 
siastical life in all its manifestations: for instance, no one can 
I think more heartily sympathize than I do with the cause of 
which Duchesne and Loisy are amongst the French clergy the 
most prominent and eminent representatives, yet I feel in them, 
and in their work that same element, the want of that solidity, 
solidity and sureness of judgment and conduct, which was so 
marked a characteristic of the older type of French clergy 
brought up under the tradition of the 18th century. Of course I 
think that this appeals to some of us in England more than it 
would in Italy; for you must know that here in England the 
memory and tradition of what that great body of 8000 to 10,000 
French clergy who took refuge in England during the French 
revolution really was, the memory of what sort of men they were, 
has not yet died out. This has an appeal to anyone like me, and 
to those who recall what these exiles did for us in their misery, 
and exile, which I think would not be easily recognized in Italy 
or Rome: these men made a profound impression on my 
countrymen and taught them what a priest, a devoted simple 
priest was: and this through the solidity of their education and 
training. 

Now these things act too almost unconsciously on the forma- 
tion of my views and opinions: this is true; but at the same time 
I do think that considered in itself the general scheme of the 
Breviaries these men had used during their priestly life is the 
best type of arrangement for the adaptation of the Roman 
Breviary to the needs of the present day, if the end to be secured 
is that the Breviary is to be the priest’s prayer-book par excellence.” 
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B. 


“Suggestions for modification and adaptation of 
the present antiphonal scheme of the Roman 
Breviary to meet the suggested scheme of the 
Psalter set out in the previous paper dated 14 


June 1903. 
Monday 23 November 1903.” 


This paper is subdivided into four sections: 

“J. The Sunday and ferial antiphons of Matins; II. The 
Sunday and ferial antiphons of Lauds; III. The antiphons of 
Matins and Lauds on feast-days; IV. The antiphons of the 
Hours.” 


The principles followed by E.B. in this part of his work were: 
(i) that each antiphon should be associated with the psalm 
from which its text was drawn; 

(ii) that no new antiphons should be “invented”’. 
With considerable ingenuity, he evolved a workable scheme, 
which is, however, of little practical importance, since his 
second principle was not accepted in Rome. 

A point of particular interest is made in connexion with the 
festal Office at Matins and Lauds: 


“$19. The question of the antiphons of Maztins for feast days 
does not present, I think, any difficulty; for 

(a) The object of the suggested new scheme being to 
secure the weekly recitation of the whole psalter, it follows 
that on feasts (unless perhaps an exception be made for a 
very few feasts of the highest class like the Assumption!) the 
rule would be to recite the ferial psalms and not those 
assigned to the ‘Common of Apostles’, ‘Martyrs’, etc. 

(6) But the ferial matins psalter would consist of nine 
psalms, being the same number of psalms as there are matins 


1 This is a personal touch. E.B. wrote of this feast, on the fly-leaf of a book 
received on 15 August 1914: “mihi semper et fere super omnia memorabile et 
carum”. The reasons are discernible from Notes on my Conversion (see Downside 
Review, May 1930, pp. 85-113). 
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antiphons in the ‘Common of Apostles’, ‘Martyrs’, etc. of 

the present Breviary. 

(c) Although on ferias in the proposed new scheme at 
matins three psalms are assigned to be said under one anti- 
phon only, the very suppression of the (peculiarly appro- 
priate) psalms of the ‘Commons’ suggests the adoption of a 
proper antiphon for each psalm, so as by this variation from ( 
ferial usage to emphasize by the antiphons the feast day now é 
deprived of the emphasis afforded by the special psalms of 
the present ‘Commons’. 

(d) Thus the whole scheme of antiphons for matins in | 
the present Commons of the present Breviary would stand 
without alteration. 

§20. The case of Lauds of feasts presents somewhat more 
difficulty. It would seem both natural and proper to follow in 
Lauds the precedent suggested for matins in (¢) just above, and 
on feast days, instead of placing the first three psalms under 
one antiphon to assign an antiphon of the Commons of Saints 
to each Psalm. But two difficulties occur: 

(a) On the one hand the ‘Commons of Saints’ have 5 
antiphons for Lauds; on the other the Canticle is already 
provided with its own appropriate antiphon. Two alterna- 
tives occur to meet the difficulty: 

either to follow the precedent of the Roman Breviary in 

the Hours and the Benedictine Breviary in Vespers, and 

omit the 4th antiphon, assigning the first three to the 
three psalms said between ps. 50 and the Canticle, and 

the 5th to the group ps. 148-150; 

or on feasts to let drop the ferial antiphons of the Canticle 

and assign the five antiphons of the ‘Commons’, one to 
each of the three psalms, the 4th to the Canticle, and 

the 5th to the group ps. 148-150. 

This second alternative seems, I venture to think, in every 
way the better course.! 


1 When despatching this document to Rome, E.B. wrote: “‘on the one hand, 
I have not the advantage of familiarity, by daily recitation, with the Office; on the 
other, by the nature of the case, I am precluded from consulting anyone who is 
thus familiar”. It may not be unfair to surmise that he simply overlooked the 
“appropriation”’ of several of the “fourth antiphons” in the Communia Sanctorum to 
the Sunday Canticle, Benedicite. 
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. of (b) The second difficulty is in regard to Sunday Lauds, 
which, according to the psalter scheme set out in the previous 

e at paper, consists of only ps. 5, 116, Canticle, and the group 

nti- ps. 148-149 (sic); that is to say four items only for five 

pro- antiphons. 

of a I cannot think of any recommendable suggestion to meet the 

rom difficulty; or any better one than the omission of the 4th 

now antiphon.” 

is of 

is in C. 


fand 
** Matins, Lauds and Hours 
of the 
Proprium de tempore” 
(Dated 27 November 1903) 


nore 
w in 
and 
nder 
aints E.B.’s method of handling this part of the work will be seen 


from the following extracts: 


ve 5 
eady “$o5. Before entering on details, it will be well to premise 
rmna- a few remarks to explain once more the point of view from 
which I address myself to the consideration of the questions 
ry in raised. The two guiding principles to be borne in mind, as I 
, and said in the first paper, in dealing with any question of change 
> the | of the Roman Breviary, are conservatism and simplicity. On 
, and reviewing the Offices of Matins, Lauds, and the Hours for the 
two ‘times’ specified! contained in that Breviary, it is borne in 
nticle upon the mind almost inevitably, I think, that in the course of 
ne to | __ its history it has been dealt with and manipulated by persons of 
, and | differing temper and spirits. Some portions are so admirably 


conceived and arranged and the texts so admirably co-ordinated 


! 
| 
every | that one feels they are simply intangible and must at all costs be 
left simply intact ; they can not be improved on, they are ‘a perfect 
work’. But there are other parts of this scheme which seem to 
fogs betray the manipulations of the pedant bent on making the 


who is | Whole question a sort of ‘art and craft’. I do not stop to specify 
ced th , . 

aes or 1 In §24; viz. Advent Sunday to Octave of Epiphany, and Septuagesima to 
Octave of Pentecost. 
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the parts or features which may appear to me to fall into either 
category; it is possible that this may in some measure appear 
from the suggestions or proposals I may make. But the view 
which I take is mentioned here to give warning that I do in fact 
entertain such ideas; and, that being so, they must inevitably in 
practice influence such suggestions or proposals, which must be 
appreciated or discounted accordingly.” 


136 


“$33. Octave of the Epiphany: 

The present rubric is: ‘omnia ut in die festo’ for the whole 
octave including Sunday and the Octave day; except that in 
the 3rd nocturn for ps. 94 and the antiphon said ‘in die festo’ is 
substituted ps. 86 with an antiphon drawn from this latter. 

Here is to be raised the whole question of the treatment of 
octaves, thus :— 

(a) Should the present practice of saying the psalms 
of the feast every day during the Octave be continued? 
or should during the Octave the psalms of the ferias be 
used? 

(b) If the psalms of the ferias, should on the same prin- 
ciple the Sunday psalms be said on the Sunday within the 
Octave? or the same psalms as ‘in die festo’? 

(c) And should on the Octave day itself the psalms of the 
feast be said? or the psalms of the feria? 

(d) If the psalms of the ferias be said during the Octave, 
should the special matins antiphons of the feast be used during 
the Octave? 

It is obvious that with the present arrangement of the 
Breviary the nine antiphons of a feast day like the Epiphany will 
not fit to the scheme of ferial matins with their single nocturn 
of twelve psalms, with every two psalms said under one anti- 
phon. The use of the ferial matins psalms with the antiphons of 
the feast is therefore impossible. But this objection would not 
apply to the suggested new psalter scheme according to which 
the matins psalms are always nine divided into three nocturns. 
The matins antiphons of a feast day therefore perfectly fit to the 
ferial psalms. 

I should accordingly propose as follows for the treatment of 
the Octaves 
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(a) that during Octaves the psalms be ‘de feria occurrente’ ; 

(6) that on Sunday within the Octave, the psalms be ‘of 
the Sunday’; 

(c) on the octave-day, the psalms be the same as those 
said on the feast-day. 

(d) That the antiphons of matins during the whole octave 
be the special antiphons said on the feast day. 

By this mode of treatment, by using the ferial psalms some 
approximation at all events would be made to the old and simple 
genuine Roman mode of treating octaves; whilst by the use of 
the special antiphons of the feast day on every day of the Octave 
and of the special psalms of the feast on the Octave-day, account 
would be taken of later history and practice. 

And it is in accordance with these rules that I would propose 
the solution of Epiphany Octave (the substitution of ps. 86 for 
94 falling into abeyance and its antiphon also). 

Mem". I say nothing on the question of abolition of Octaves 
since such a proposal savours (uti mihi videtur) of pedan- 
try and to involve a wholly unnecessary (and unjusti- 
fiable) breach with past centuries. 

Mem”. As regards the Octaves of Easter and Pentecost a 
special proposal will be made in its proper place.” 


“$98. Easter Octave, Monday to Saturday : 

Present matins: the antiphons and psalms of Easter day 
matins repeated every day. 

In §33 supra, where the treatment of Octaves is discussed, it 
is suggested that during Octaves the psalms should be ‘de feria 
occurrente’. 

But I should propose an exception for the Octaves of Easter 
and Pentecost, to bring out by a unique privilege and empha- 
size the historical pre-eminence of these feasts and Paschaltide 
from the earliest ages of the Church: 

And propose: that the psalms and antiphons of Easter day 

matins be said at matins from Monday to Saturday, 
inclusive, of the Octave of Easter.” 


“845. II. Lauds and Hours of 
Proprium de Tempore, etc., etc. 
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Before entering on the details I must revert to the proposals 
for the Sunday Lauds contained in the first paper sent on 
14 June 1903. On reference to the Table of Matins and Lauds 
psalms there set out, it will be observed that by a singular excep- 
tion only two psalms (ps. 5 and 116) are assigned to Lauds 
before the Canticle. This was done primarily to avoid in that 
tentative scheme the double use of any psalm, the object being 
to see whether the 150 psalms would lend themselves naturally 
to a new scheme on the lines of a recital of the entire psalter 
every week and avoidance of repetitions. In the draft of that 
paper now before me, I had marked this item of Sunday Lauds 
with a ‘?’; and had appended a footnote as follows: ‘It will be 
observed that Sunday Lauds as compared with the rest of the 
week, look as in four items or divisions (ps. 5/ps. 116/Canticle/ 
ps. 148-150) instead of five: I will revert to this later’. Whether 
I put the ‘?’ on the fair copy I sent to you I know not; but I 
certainly suppressed the footnote and did not revert to this 
question of Sunday Lauds as I had proposed to do, being wish- 
ful to disencumber that first paper of every unnecessary element 
or discussion, in the uncertainty especially whether such a 
psalter scheme as I then proposed would or could be considered 
at all. 

The subsequent course of our correspondence has put an 
end to that uncertainty. In the second paper it was not necessary 
to raise this question of the constitution of Sunday Lauds, 
although I pointed out in regard to the antiphons of Lauds for 
feasts (Common of Saints), that the preferable course seemed 
to be to take for the antiphon on the Canticle not the Canticle 
antiphon of the feria but the 4th antiphon of Lauds of the feast 
as found in the Common of Saints. 

But in what is now to follow the question of the constitution 
of Sunday Lauds must be dealt with as practical questions 
hereon are distinctly raised. 

Without wasting any more words I propose to amend the 
anomaly shewn in the Psalter Table by assigning to Lauds of 
Sunday no less than to those of other days three psalms before 
the Canticle, and intercalating between ps. 5 and ps. 116, 
shewn in the Table, ps. 99. As ps. 99 is of only 5 verses, it will 
not appreciably add to the length of Sunday Lauds; the psalm 
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itself is eminently in harmony with the tenor of ps. 5 and ps. 116 
and the character of the day; it is also a psalm that appears in 
the Sunday Lauds of the present psalter scheme in the Breviary. 

The only objection which I think it would be possible to 
raise is that ps. 99 is in the suggested new scheme already 
assigned to the Prime of Friday. But such an objection would be 
purism or pedantry in insisting on absolute application of the 
rule of non-repetition of the same psalm during the week. 
Common sense dictates that rules are to serve for guidance and 
use, not for slavish adherence where convenience or practi- 
cality dictates a departure from them. 

In what follows, then, I assume Sunday Lauds of 5 psalm 
parts, viz. /ps. 5/ps. 99/ps. 116/ Canticle/ps. 148-150/; and a 
correction of the psalter scheme embodied in the 1st paper 
dated 14 June 1903, accordingly.” 


“$63. Hours. The question may be raised: should the psalms 
of the Hours on Ascension day be ‘of the Sunday’ or of the 
feria (Thursday). 

I cannot perceive a ‘reason’ either way !? But in either case 
the antiphons at hours are not affected,—viz. those of Lauds.” 


“869. Any variation of (= deviation from) present practice 
as to the use of Sunday or ferial psalms at Vespers is already 
implicitly contained in what is suggested above on various days 
and times as to Lauds.” 

NicEL J. ABERCROMBIE 


1E.B. seems content to allow an uncompleted recitation of part of ps. 118. 
The question was not raised in connexion with Christmas day; evaded at the 
Epiphany; and answered only by implication for weekdays in Albis. There is a 
‘*?”? in the manuscript against §63, opposite the words “I cannot perceive a ‘reason’ 
either way”. 
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THE STATIONS OF THE CROSS FOR 
THE FAITHFUL DEPARTED! 


INTRODUCTORY PRAYER 


“| JIGHT indeed it is and just, proper and for our welfare, 

that we should always and everywhere give thanks to 
thee, holy Lord, almighty Father, eternal God through 
Christ our Lord: In him there has dawned for us the hope 
of a blessed resurrection, heartening with a promise of immor- 
tality to come those of us who are saddened by the certainty 
of dying. The life of those who are faithful to thee, Lord, is but 
changed, not ended; and when their earthly dwelling-place 
decays, an everlasting mansion stands prepared for them 
in heaven.” 

“It is a pious thought and a salutary one to pray that the 
dead may have their sins remitted.” 

With these thoughts in mind, Lord Jesus, we now intend 
to accompany thee on the holy way of the Cross, and so remind 
ourselves of the sufferings thou didst take upon thyself for 
our salvation. We believe that thou art ready to apply these 
sufferings to the relief of the souls in purgatory; waiting only 
for us to ask. We do beg thee now, on behalf of the holy souls. 


Y Eternal rest give unto them, O Lord. 

R And let perpetual light shine upon them. 
VY May they rest in peace. 

R Amen. 


THE FIRST STATION 
Jesus is condemned 


Y We adore thee O Christ and we praise thee. 
R) Because by thy holy Cross thou hast redeemed the world. 


1 These Stations, freely adapted from a German original, might commend 
themselves to priests desiring a different Evening Service in November, or as an 
occasional devotion at other times. No approval for public use has been applied 
for. The prayers are almost all liturgical ones, and the translation of the Roman 
Missal of B.O.W. has been used. The pattern of prayers could be easily rearranged, 
and possibly other prayers substituted to suit special circumstances. 
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He is the judge of man’s every action, and here he is being 
judged by one of his own creatures. Judged, and condemned 
to death, he the innocent one! 

We think here especially of those who may be condemned 
to a long and painful purgatory because they were unloving 
in their judgement of others. 

Let us pray: Lord, do not call thy servants to account; for 
no one can stand guiltless in thy presence’ unless thou grant 
him forgiveness of all his sins. Therefore we pray that in 
passing judgement thou wilt not let thy sentence fall heavily 
upon those commended to thee by the sincere prayer of Chris- 
tian faith. With the help of thy grace, may they, who while 
they lived, bore the imprint of the Holy Trinity, be found 
worthy to escape the doom of thy vengeance: who livest and 
reignest for ever and ever. 


R Amen. 
VY Eternal rest... 
RY May they rest... 


THE SECOND STATION 
Jesus receives the cross 


VY We adore thee... 

BR Because by thy holy cross... . 

Jesus takes the cross ‘readily and gladly; and men so often 
refuse it and thrust it away from them. How much suffering 
in purgatory might have been avoided if the difficulties of this 
life had been patiently accepted, and seen for what they really 
were : a daily cross, a share in the sufferings of the Son of God. 

Let us pray: Look favourably, Lord, on the sacrificial gifts 
we offer thee for the souls of all thy servants, praying that as 
thou didst grant them the merit of Christian faith, thou wilt 
give them also its reward. And whatever sins they have com- 
mitted in this life through human frailty, do thou in thy most 
merciful goodness forgive, through Christ our Lord. 

R Amen. 

VY Eternal rest... 
BR May they rest... 
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THE THIRD STATION 
Jesus falls the first time 


Y We adore thee... 

BR) Because by thy holy cross... 

Not so much the weight of the cross, but rather the pain 
caused by our sins, drags Jesus to the ground. If only we would 
realize that after serious sin there is but one direct way to 
Heaven, and that is by penance. Otherwise our way to Heaven 
must pass through a long and painful purgatory. 

Let us pray: Lord, accept our prayers for the souls of thy 
servants, and let thy merciful pardon efface in them any linger- 
ing stain of earthly defilement: through our Lord Jesus Christ. 


R Amen. 
Y Eternal rest... 
RY May they rest... 


THE FOURTH STATION 
The meeting of Jesus and His sorrowing mother 


Y We adore thee... 

R) Because by thy holy cross... 

Bitter indeed is the grief which the hearts of Jesus and 
Mary feel in this holy meeting on the way of the cross. Does 
it not atone for those whose sins came from a too close attach- 


ment and dependence on others? Perhaps they now suffer the | 


bitterness of separation from God their only good, and are 
pining for union with him. May it not now be long delayed. 
Let us pray: O God, to whose bounty and love man owes 


his pardon and salvation, we beg of thy mercy that through the | 


intercession of Blessed Mary, ever-virgin, and of all thy saints, 
the souls of the brethren, kinsmen, and benefactors of our con- 
gregation who have departed from this life may be admitted 
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into the fellowship of everlasting bliss: through our Lord Jesus 
Christ. 


R Amen. 
V Eternal rest... 
R May they rest... 


THE FIFTH STATION 
Simon helps to carry the cross 


VY We adore thee... 

R Because by thy holy cross... 

Jesus has done good to so many in his lifetime, but no one 
is prepared to help him on his way to death. The hardness of 
men’s hearts! With the words and example of Christ before us 
we are still not moved to show mercy to our neighbour. How 
light and how short might purgatory be if all had been kinder. 

The merciful shall receive mercy. Let us, at least, show 
mercy to the souls in purgatory, they cannot help themselves. 
Remember especially those who applied to our souls in the 
confessional the mercy and pardon of God. 

Let us pray: God, who in raising thy servants to the dignity 
of priests, didst give them a share in the priesthood of the 
apostles, we pray thee admit them now and for evermore into 
the apostolic company: through our Lord Jesus Christ. 


R Amen. 
YV Eternal rest... 
RY May they rest... 


THE SIXTH STATION 


Veronica offers Fesus a veil 


Y We adore thee... 

R Because by thy holy cross... 

A good woman pushes her way through the rough soldiers. 
She does not seem to notice their mockery, she is intent on 
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doing this small kindness for Our Lord. And how wonderful 
the reward! Our Lord imparts his likeness on the towel, and 
no less deeply imprints it on her heart. 

Think now of the souls whose suffering is due to human 
respect. They allowed other people to stand between them and 
the Saviour, when he called and they knew they ought to 
follow. They now have much to suffer before the likeness of 
God can shine brightly in their souls again. 

Let us pray: O merciful and gracious Lord, mercifully 
regard thy servants and grant them a full discharge from their 
sins. Renew, O merciful Father, whatever has been vitiated in 
them by human frailty, or by the frauds and deceits of the 
enemy: and associate them as members of redemption to the 
unity of the body of the Church. Have compassion, O Lord, 
on their sighs, have compassion on their tears; and admit 
them who have no hope but in thy mercy, to the sacrament of 
thy reconciliation Through Christ our Lord. 


BR Amen. 
VY Eternal rest... 
RY May they rest... 


THE SEVENTH STATION 
The second fall of Jesus 


Y We adore thee... 

R) Because by thy holy cross... 

How much longer will we put off our repentance and 
amendment? God waits long and patiently, but in the end he 
punishes every fault. And we can expect the punishment of 
those who continue to sin through neglect to be longer than 
that for single acts of rebellion. So Christ falls again under the 
hard cross. How bitterly must the souls mourn their pas 
negligence and indifference. And our tepidity, too, must be 
transformed by the fire of God’s love here on earth—or in 
purgatory. 

Let us pray: Lord, accept the sacrifices we offer thee on 
behalf of our parents, Grant them eternal joy in the land of tht 
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living, and unite us with them in the bliss of thy saints: through 
our Lord Jesus Christ. 


RB Amen. 
VY Eternal rest... 
RY May they rest... 


THE EIGHTH STATION 


Jesus meets the women 


















VY We adore thee... 

R Because by thy holy cross... 

We live in a vale of tears, and each of us has his own sorrow. 
Yet it is sin alone which is truly evil and for that we should 
mourn first and foremost. Our Lord here reminds us to weep 
for ourselves and for our children. One tear of genuine, loving 
sorrow could do much to lessen the fires of punishment. The 
countless anxieties and endless grief over earthly things have 
no such value. 

Let us pray: May Mary the most merciful Virgin, Mother 
of God, kindest comforter of those who mourn, commend to 
her Son the souls of his servants, that through her maternal 
intercession they may overcome the dread of death and, with 
her as guide, reach their longed for home in the heavenly 
Fatherland. 


R Amen. 
VY Eternal rest... 
R) May they rest... 








nt of 
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rv the THE NINTH STATION 
a The third fall of Jesus 








VY We adore thee... 
B Because by thy holy cross... 
How long the suffering will be when a soul after a lifetime 
of sinning by some miracle of grace is enabled to avoid the last 
Vol. xxxviii K 
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fall and eternal ruin. For if it goes so hard with the tree that is 
green, if Christ the blameless one suffers so; what will become of 
the tree that is already dried up? I must pray for such. And I must 
not put off my own repentance. 

Let us pray : O God whose nature is ever to show mercy and 
forbearance, we humbly entreat thee for the souls of thy servants 
who at thy bidding have today departed from this world. Do 
not deliver them into the enemy’s hands, or put them out of 
mind for ever, but bid thy holy angels welcome them and lead 
them home to paradise. Let them not undergo the pain of hell, 
for they put their hope and trust in thee, but establish them in 


that bliss which knows no ending: through our Lord Jesus 
Christ. 


R Amen. 
VY Eternal rest... 
‘RY May they rest... 


THE TENTH STATION 


Jesus ts stripped 


VY We adore thee... 

BR Because by thy holy cross... 

What do the souls in purgatory think now of the good 
things of this world? If preoccupation with food or comfort or 
appearances has warped the soul; the fire is needed now to 
make it pure. Detachment and a spirit of mortification would 
have done this for them. Let us come to their assistance; and 
let us heed the warning ourselves. 

Let us pray: God who didst free the blessed apostle Peter 
from his fetters and sent him forth unscathed, release thy 
imprisoned servants from their chains, and for the sake of thy 


apostle, let them go unharmed: through our Lord Jesus 
Christ. 


RY Amen. 
V Eternal rest... 
R May they rest... 
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of THE ELEVENTH STATION 
St 
Jesus nailed to the cross 
nd 
its Y We adore thee... 
Yo BR) Because by thy holy cross... 
of The Lamb is about to be slaughtered. The Good Shepherd 
ad has found his sheep and his blood is beginning to flow for them. 
ll, From now on we shall be able to drink deep from the fountain of 
in deliverance. 
sus This fountain of grace flows still in Holy Mass. There we 
can wash in the Blood of Christ, and cause it to flow over the 
souls in purgatory. 

Let us pray: Lord, we have been admitted to thy sacred 
banquet, and have joyfully drawn water from our Saviour’s 
well. May his blood, we pray thee, become a spring within us 
bringing everlasting life. 

R Amen. 

VY Eternal rest... 

BR May they rest... 

THE TWELFTH STATION 
ood 
os The death of Fesus 
y to 
vuld Y We adore thee... 
and BR) Because by thy holy cross... 
s The most consoling words ever spoken are those of the 
_ dying Saviour: this day thou shalt be with me in Paradise. A 
thy full pardon, a plenary indulgence at the hour of death. 
a By gaining indulgences for the holy souls we show true 


charity, and our Lord said that those who show great love 
have many sins forgiven them. Will he fail to grant us also full 
pardon, when we have shown this great love for his suffering 
members? 

Let us pray: My good and dearest Jesus, lo, I kneel before 
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thee beseeching thee and praying thee with all the ardour of 
my soul to engrave deep and vivid impressions of faith, hope, 
and charity upon my heart, with true repentance for my sins, 
and a very firm resolve to make amends. Meanwhile I ponder 
over thy five wounds, dwelling upon them with deep com- 
passion and grief, and recalling the words that the prophet 
David long ago put into thy mouth, good Jesus, concerning 
thyself: They have. pierced my hands and my feet: they have 
counted all my bones! 


RY Amen. 
VY Eternal rest... 
R) May they rest... 


THE THIRTEENTH STATION 


Jesus in his mother’s arms 


Y We adore thee... 

R) Because by thy holy cross... 

Mary with the body of her child! Is it possible for her to 
forgive those who have brought him to this? Yet we know that 
she is our mother; Jesus wished it. ““Woman, this is thy son.” 

So mother of God, pray for us sinners at the hour of our 
death. And will she not also mother the souls in purgatory if 
we appeal to her maternal heart? 

Let us pray : Grant, O God, that while we lament the depar- 
ture of thy servants, we may always remember that we are most 
certainly to follow them. And give us grace to prepare for that 
last hour by a good life, that we may not be surprised by a 
sudden and unprovided death, but be ever watching, that, when 
thou shalt call, we may, with the bridegroom, enter into eternal 
glory: through Jesus Christ our Lord. 


R Amen. 
Y Eternal rest... 
R May they rest... 
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THE FOURTEENTH STATION 
Jesus in the tomb 


VY We adore thee... 

BR Because by thy holy cross... 

His suffering over, Jesus rests. Christ has suffered but now 
enters his glory. Our rest is also with him. Not in the joys of 
earth, but hidden in the heart of Jesus, present in the Blessed 
Sacrament. 

Jesus said: the man who eats this bread will live eternally. 
Give us this bread then, Lord, and eternal life. We pray 
especially for those who in life may have thought lightly of the 
Holy Eucharist and rarely used it. 

Let us pray: God, who in this wonderful sacrament hast 
left us a memorial of thy passion, enable us, we pray thee, so 
to venerate the sacred mysteries of thy Body and Blood that 
we may constantly feel in our lives the effects of thy redemp- 
tion. 


R Amen. 
VY Eternal rest... 
R May they rest... 


Concluding prayer: De profundis. .. . 


N.B.—Among the indulgences attached to the Stations of 
the Cross are included two plenary ones if Holy Communion 
is received on the day the Stations are made. (Ench. indulg. 
194.) 

Plenary indulgences may also be gained if prayers are said 
for the holy souls on seven or nine consecutive days; and for 
daily prayers during the month of November (ib. 588). There 
are very numerous partial indulgences also. 

Tuomas DurFry 
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THE MISSAL AND THE MASS 


OME years ago, a priest told me he had been visiting a 

lady in his parish to get her to come to Mass as her most 
important religious duty. In the course of their conversation 
she said to him, somewhat impatiently, “Well, what is this 
Mass you say is so important and a sin to miss?” Yes, indeed, 
what is the Mass? Very many of our Catholic people might 
well ask this question; few of them, I fear, could answer it 
correctly. Many seem to think that all they need do is to be 
present, “‘to hear” Mass. The catechism which tells them that 
they are to “hear Mass” on Sundays and Holy-days of obli- 
gation may be responsible for their thinking so. Others seem 
to think that if they have a Missal and follow the prayers 
therein appointed they have done all that can be expected of 
them. The Mass is, as we shall see, much more than all this. 
It is a great act of self-surrender to God. At Mass, Jesus Christ 
offers himself to God on our behalf, and on behalf of “‘all the 
faithful living and dead”. He offers himself and He offers us, 
vitally united with Him. And we offer Him and ourselves with 
Him, one with Him, part of Him to acknowledge the sovereign 
rights of God, and in atonement for our sins and the sins of 
the world. This is what takes place at Mass, the supreme act of 
the public worship of God. Doing this, our part, we partake 
in the blessings of Redemption through Christ our Lord. 

Let us try to see what the Missal, the Service itself has to 
tell us about the Mass. The word itself gives us no clue to its 
meaning. Mass, the Latin word Missa, simply means “‘dismissal”’. 
It is taken from the Liturgical formula: Ite missa est, at the 
end of the Service: you may leave; it is the “‘dismissal’’; the 
Service is over. The word, a popular one, has been in use as the 
name of the Service at least since the sixth century. How 
strange, we may think, that their dismissal was the main 
impression left by the Service on the minds of those responsible 
for its origin. It is interesting to find that the last part of the 
Jewish Synagogue Service, the portion of the Scripture read 
from the prophets, is also called the ““Dismissal’’, The Haphtarah 
(Abrahams). It is often the way with popular names; we have 
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other instances: the word “Breviary”, ie. Compendium, the 
name given to the Divine Office; Confession—the common 
name for the Sacrament of Penance, although Confession is 
not really the most essential element of the Sacrament. There 
were two dismissals at the early Church services; one, of those 
not yet baptized, at the Offertory; and the other of the whole 
assembly, after the Communion. To the tidy-minded Roman, 
with his keen sense of law and order, to leave unauthorized 
before the Service was over, before being “‘dismissed’’, was an 
impropriety, a lawless act, putting one outside the pale of civi- 
lized society. Christianity, in fact, taught courtesy and decorum 
as a by-product of its spirit, and produced that distinctive thing, 
Catholic culture. 

In the Canon of the Mass, we notice the words Infra (for 
intra) actionem—during the Action. It is an ancient rubric 
pointing out that certain phrases, on certain occasions, are to 
be inserted at this point in the Service. In the early Roman 
Mass Books (sixth to seventh centuries) the Preface and Canon 
formed one prayer, headed Actio, and known as The Actio. 
Written in full the phrase reads Gratiarum Actio—the Thanks- 
giving or Eucharist. Here we have an expression which, coming 
in this important place in the Service, shows us that Thanks- 
giving is an essential, dominant feature of the Mass. “In the 
primitive language of the Church,” writes Mgr Batiffol, “the 
Eucharist is the prayer, in the course of which, and by which, 
the bread and wine are consecrated” (Legons., p. 171). The 
Preface opens with grand emphasis on our thanking God at all 
times, and in all places, especially when offering the Sacrifice 
of the Mass. 

“Let us (now) give thanks unto the Lord our God: it is 
indeed, meet and just, right and wholesome that we should at 
all times, and in all places give thanks unto Thee, O holy Lord, 
Father almighty, everlasting God, through Christ our Lord.” 

We know from our Lord’s words and actions, repeated at 
the Consecration, that, at the Supper, “He took bread into his 
holy and venerable hands; He lifted his eyes to heaven to God 
his Father. Giving thanks, He blessed, He broke and gave to 
his disciples, saying take, eat ye all of this, for this is my Body.” 
And He did likewise with the Cup. 
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“Giving thanks, He blessed,” i.e. He blessed God, not the 
bread and wine. He pronounced the Benediction (Jouvon) 
“Blessing God,” he thanked God. In Hebrew and in the Greek 
of N.T. to bless is to thank; they mean the same thing. Bene- 
dicamus Domino means Deo Gratias. A Jew never says: “‘Lord, 
bless this bread”; he says: “Blessed be God for this bread.” 
His blessing or thanking God implicitly and indirectly blesses 
the bread. The Jewish form of Grace before meals—the Barakhah 
—was the same in our Lord’s time as it is now: 


Over bread: “Blessed art Thou, O Lord, our God, King of the 
universe, who bringest forth bread from the earth.” 

Over wine: ‘Blessed art Thou, O Lord, our God, King of the 
universe, who createst the fruit of the vine.” 


His prayer before meals is therefore correctly called a Grace 
or Thanksgiving. But whereas the ordinary Jewish Grace, while 
implicitly blessing the bread and wine leaves them still bread 
and wine, our Lord’s Grace, as his words, ““This is my Body; 


this is the Chalice of my Blood”’ clearly show, not only blessed 
the bread and wine but changed them into his very Body and 
Blood. The words He spoke revealed the invisible miracle of 
his real presence and his will to offer himself in Sacrifice : ““This 
is my Body which is about to be offered in sacrifice for you” 
(Luke xxii, 19). 

Thanksgiving lies at the very heart of the Mass. St Paul 
would have thanksgiving the dominant note of the Christian 
life; in thanking God we hallow life itself. Thanksgiving finds 
its supreme expression in the Mass, the Eucharist, the Sacrifice 
of Thanksgiving in Commemoration of all God’s gifts, especially 
of our Redemption through Christ our Lord. 

The sacrificial character of the Mass is abundantly clear 
from the Missal. We say in the opening words of the Canon: 
“‘We humbly pray and beseech Thee, merciful Father, through 
Jesus Christ, Thy Son, our Lord, that thou accept and bless 
these gifts, these offerings, this holy and unblemished sacrifice.” 
Here gifts, offerings, sacrifice are interchangeable terms, mean- 
ing the same thing. The Mass is a sacrifice, a gift offered to God, 
“the everlasting, living and true God,” says the Prayer. We 
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humbly ask Him to accept it, “that it may be in every manner 
blessed, signed over, delivered, ratified, of the spiritual order, 
worthy of acceptance, to the end that it may become for our 
benefit the Body and Blood of thy beloved Son’’. For unless 
God accepts it, it is of no avail. Christ’s Sacrifice was not only 
offered, but, as the Epistle to the Hebrews is at pains to point 
out, it was ratified by his Resurrection, and accepted in his 
glorious Ascension into Heaven. His one accepted Sacrifice con- 
sists of his Passion, Resurrection and Ascension. We are 
reminded of this in daily Mass. 

The Bread and Wine which we offer and which is to become 
Christ’s Body and Blood are symbols of our dedication, our self- 
surrender, self-commitment to God in acknowledgement of his 
sovereign rights and in atonement for the sins of mankind. This 
our dedication and self-surrender are well emphasized in the 
Secreta prayer for Whit Monday: 

‘Lord, we beseech Thee, in thy mercy sanctify these gifts, 
and accepting the sacrifice of our spirit, make our very selves an 
eternal offering to Thee”’ (cf. 1 Peter ii, 5). 

In the Secreta prayer for the ninth Sunday after Pentecost 
the Church tells us what precise kind of sacrifice the Mass is, 
and how it is related to Christ’s Sacrifice consisting of his 
Passion, Resurrection and Ascension: 

“Grant us, O Lord, we beseech Thee, worthily to frequent 
these Mysteries, for as often as we offer this Sacrifice of Com- 
memoration, the work of our Redemption is brought to effect.’”4 

Notice we pray that we come to Mass frequently, not when 
we must, but as often as we can, not because it is a sin to stay 
away, but because of what the Mass is. We shall never get far 
in religion if we are moved only by a sense of obligation. The 
more closely we identify ourselves with the Mass, the more of 
its fruits we shall gather. While it is reassuring to know that 
the worship of God goes on, and the work of our Redemption 
is being brought to effect, wherever we are, and whatever be 
our work, and while we know that Mass offered by a priest, 
alone with his server, benefits all the faithful, yet our bodily 
presence is necessary, at regular intervals, not only that we may 
receive Holy Communion, but also for the reason that we are a 


1 Gelasian Sacramentary. Wilson ed. P. 31. without “digne”’. 





154 THE CLERGY REVIEW 


compound of body and spirit; material elements, our bodily 
presence, the presence of our fellowmen, outward forms, are 
the springboard, the necessary stimulus of the spiritual. We 
may say, adapting the words of St Paul: “‘Not first that which 
is spiritual, but that which is sensuous” (1 Cor. xv, 46). The 
spiritual wilts in man without the stimulus of the material. 
The Son of God came to save us “‘in visible form, that we may 
be borne through Him into the love of the invisible’’ (Christmas 
Preface). Our Religion is, so to speak, incarnational, clothed in 
visible forms. We pray that we may assist worthily at Mass, 
come prepared by a good life, in the state of God’s grace. How 
we assist at Mass, and what fruits we gather from it, depend 
much on our life outside Mass. This is true of all prayer, of all 
worship, it is especially true of the Mass which is the dedication 
of our whole life and activities to God. The Jewish worshipper 
coming to the sacrifices offered in the Temple was reminded 
that he should be living a holy life, if his worship was to be in 
any way acceptable to God: 


“Who shall ascend into the Hill of the Lord?” (ice. The 
Temple Mount) ‘And who shall stand in his Holy Place? 
He that hath clean hands and a pure heart.” 
(Psalm xxiii, 3.) 


Next we notice that the Mass is called ““The Mysteries’, 
that is, that whole series of holy, dedicating actions which bring 
about Christ’s presence under the symbolic, sacramental veil 
of bread and wine. 

And the reason why we should come to Mass frequently and 
worthily is that it is the Sacrifice which commemorates and 
“‘unceasingly renews” (Pius XI) Christ’s sublime Sacrifice in his 
Passion, Resurrection and Ascension. The prayer immediately 
after the Consecration tells us this: ““We make a commemora- 
tion (i.e. we offer this Sacrifice in commemoration) of the 
blessed Passion of the same Christ, thy Son, our Lord, and also 


of his Resurrection from the dead, and his glorious Ascension |, 


into Heaven.’ The Mass is no mere commemoration; it is a 
special kind of commemoration. We bring before God and 
portray before Him Christ’s Sacrifice of his Passion, Resurrec- 
tion and Ascension in such a way that its effects are brought 
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about in what we are doing here and now in the Mass.! In 
doing this we are doing what Christ told us to do in com- 
memoration of what he did, at the Supper: “‘Do this for a 
commemoration of me” (Luke xxii, 19). The Secreta prayer I 
have quoted says that as often as we offer the Mass, “this 
Sacrifice of commemoration, the work of our Redemption is 
brought to effect’’. We experience, says the Prayer at Benedic- 
tion, “the fruits of our Redemption”. 

Christ’s Sacrifice in his Passion, Resurrection and Ascen- 
sion is “the work of our Redemption’. On the day before He 
suffered He and his disciples assembled in the Supper Room. 
He took bread and blessed it (i.e. He pronounced the Benedic- 
tion or Grace) ; He broke it and gave it to them, saying ““This 
is my Body which is about to be offered in sacrifice for you; do 
this for a commemoration of me.”’ Then He took a cup; He 
offered thanks (i.e. He said the Grace) and gave it to them, 
saying: Drink all of you of this for “this is my blood of the new 
Covenant which is about to be shed for many to the remission 
of sins” (Matt. xxvi, 27). Under the separate symbols of bread 
and wine, now changed into his Body and Blood, Christ fore- 
shadowed his death, the separation of his Body and Blood. He 
‘offered himself sacramentally, He pledged his life to God. He 
fulfilled that pledge by his actual death on the Cross the follow- 
ing day. God ratified that self-donation by his Resurrection; 
He accepted it by his glorious Ascension into Heaven. All 
through that Sacred Drama we hear the note of serene self- 
possession, amazing courage, his nerve steadied by the vision 
of victorious joy. ““Who for the joy that was set before Him, 
endured the Cross, despised the shame, and sat down at the 
right hand of the throne of God” (Heb. xii, 2). 

Christ is now in Heaven, our eternal High Priest “ever 
living to make intercession for us” (Heb. vii, 25) (Rom. viii, 34) 


1 The Jewish “Memorial offering” (Lev. ii, 2)—the Hebrew Azxaran, the 
LXX MNeEmosunown, was intended to bring the offerer to God’s remembrance and 
there and then produce certain effects good or bad as the case might be. See 
Numbers v, 11 f., the case of a woman charged with adultery and subjected to the 
“ordeal of jealousy”. “The Memorial offering” is to be made. If guilty her sin is 
brought to God’s remembrance and punishment follows. See also Acts x, 4, where 
Cornelius’ prayers and alms are regarded as a “‘Memorial offering”, bringing him 
to God’s remembrance and at the same time rewarding him with the grace of con- 
version to the Christian Faith. 
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presenting Himself before the throne of the Godhead, our one 
eternal sacrifice, and glorious living victim.” St John in vision 
saw Him “standing”’ there, i.e. victorious through His Resur- 
rection, “the Lamb as it had been slain’, i.e. bearing the marks 
of his wounds on his Sacred Humanity which the Apostles saw 
and handled (John xx, 20, 25, 27) now lighted with immortal 
glory. ‘““He dies no more; death has no more dominion over 
Him” (Rom. vi, 9). The work of our Redemption, on his part, 
is now accomplished, once and for all. His Sacrifice is complete 
and all-sufficient. While, as I have just said, Christ’s Sacrifice 
is complete, all-sufficient, infinite in its expiatory and atoning 
value, while in no sense can his death be repeated—He is 
already a victim living, glorious and immortal—yet his Sacri- 
fice, his work of our Redemption is, in one sense, clearly incom- 
plete until it is appropriated by us, until we have had our part 
in implementing its value for our Salvation. We can appro- 
priate it, and benefit by it, only by vital union with Christ, and 
assimilation to Him, reproducing his life in our life: taking up 
our own Cross with courage and confidence in entire self- 
commitment, dying to sin, crucifying our sinful desires, rising 
with Christ, sharing in his risen life. Until this is, in some 
measure, accomplished in us, there is a void to be filled in 
Christ’s work of our Redemption, a void, not of expiation or 
atonement, but of correspondence or assimilation on our part. 
Without this correspondence on our part, Christ’s sacrifice, 
his work of our Redemption cannot be brought to effect in us. 
Hence St Paul tells the Colossians (i, 25): “I rejoice in my 
sufferings on your behalf, for in this mortal frame of mine, I fill 
up on my part that which is lacking of the sufferings of Christ 
for his body the Church,” that is to say, I help to pay off the 
debt which Christ’s sufferings leave still to be paid for the 
sake of his Body the Church. In his Encyclical Letter on the 
Sacred Heart, Pius XI writes: 

‘Although Christ’s plentiful Redemption pardons all our 
sins, yet by that wonderful dispensation of the divine wisdom, 
whereby we fill up in our bodies what is lacking of Christ’s 
sufferings for his Body the Church, we can, indeed we must, 
add our praise and satisfaction to the praise and satisfaction 
which Christ gave to God on behalf of sinners.” 
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When, then, we come to Mass, we come to offer ourselves 
to God as Christ offered Himself in the Supper Room. What 
we are doing is a commemoration and renewal of what He did. 
Doing then what He did, doing what He told us, indeed 
commanded us to do—‘“‘do this in commemoration of me”— 
we lay our offerings of Bread and Wine on the Altar Table, in 
token of our self-donation to God. We are offering the “‘Sacrifice 
of our spirit, our very selves, as an eternal gift’ to God (Secreta, 
Whit Monday, cf. 1 Peter ii, 5). ““The Sacrifice we offer is a 
broken spirit” (Psalm 1, 17), a contrite spirit, in which pride and 
selfishness is broken and crushed. We pronounce the Benedic- 
tion, say Grace, as Christ did. In his name, and in his power, we 
utter the words by virtue of which the bread and wine, our 
self-oblation, are changed into the living Christ. We have 
thus become vitally one with Christ. His Sacrifice becomes our 
Sacrifice, our Sacrifice his Sacrifice, and his priesthood our 
priesthood. He offers himself sacramentally with us. He is our 
Priest, now having the chief part, the part that gives efficacy 
to all that is done. He is our one and only accepted Sacrifice, the 
Sacrifice alone acceptable to God, a Sacrifice of which ours is 
a part, vitally one with his. He is our one living, glorified, 
immortal victim: ‘‘the Lamb as it has been slain”, his sacred 
Humanity, still bearing its glorious wounds. The only tokens 
of death in the Sacramental offering on the Altar, are the out- 
ward separate symbols of bread and wine to intimate and 
commemorate the “‘violent separation of his Body and Blood 
in his death on the Cross” (Pius XII, Mediator Dei, p. 36). 
“What Jesus Christ was yesterday and is today, He remains 
for ever” (Heb. xiii, 8). Christ on the Altar at Mass is the same 
Christ who offered, pledged his life to God sacramentally in the 
Supper Room, actually gave up his life to Him on the Cross, 
the same Christ whom God raised from the Dead, and received 
into Heaven on Ascension Day. Thus the Mass is a Sacrifice 
which commemorates and renews the Sacrifice “‘of his Passion, 
Resurrection and Ascension” (words of the Canon). Our self- 
oblation is a sacramental self-oblation under the forms of 
bread and wine, it commemorates Christ’s sacramental self- 
oblation at the last Supper. We have already said above that 
by the Consecration we are incorporated in Christ; our Sacri- 
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fice becomes one with his Sacrifice. Therefore we have appro- 
priated Christ’s Work of Redemption, it is “brought to effect” 
in us. The stream of Redemption flows into our lives; Christ’s 
work of Redemption for us is fully accomplished in us. The 
prayer at the Benediction Service reminds us that whenever we 
participate in the Sacrifice by our Holy Communion “We 
experience the fruits of our Redemption.” This then is the 
Mass: Jesus Christ offers himself to God on behalf of “‘all the 
faithful living and dead’. He offers himself and He offers us 
vitally united with Him. We offer him and ourselves with Him 
to acknowledge the sovereign rights of God, and in atonement 
for our sins and the sins of all mankind. He is “‘the Lamb that 
taketh away the sins of the world’’. Well do we pray in the 
Collect that we may “‘worthily frequent these Mysteries” to 
appropriate and “‘bring to effect in us the work of our Redemp- 
tion” through Christ our Lord. Indeed, as the Secreta for the 
eighteenth Sunday after Pentecost tells us, this Sacrifice makes 
us “partakers of the one supreme Godhead” : 


*“O God who makest us partakers of the one supreme God- 
head through the sacred commerce of this Sacrifice, Grant, we 
pray Thee, that like as we know thy truth, we may follow it up 
with a worthy life.” 


I said a moment ago that by the Consecration of the bread 
and wine our Sacrifice in the Mass becomes Christ’s Sacrifice, 
one with his Sacrifice. We notice at High Mass how the Sub- 
deacon at the Offertory puts on the humeral veil and receives 
from the Celebrant the Paten which he covers with the Veil, 
and holds before his eyes until the Pater Noster. What is the 
meaning of this rite? In the ancient Roman Mass he was 
holding a portion of the Sacred Host, which had been kept 
over from the previous Mass, and brought forth at the begin- 
ning of the Mass now being offered. At the Pax Domini prayer 
it was presented to the Celebrant who put it into the Conse- 
crated Chalice, reserving similarly a portion from today’s Mass 
for tomorrow’s. This expressive symbolism has largely dis- 
appeared, we do not know when, but its doctrinal content 
remains. Its purpose was to intimate the important fact that at 
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every Mass past or present there was always the same Sacrifice, 
the same Eucharist, the same Holy Communion. Nothing could 
more clearly and simply intimate the unity and continuity of 
the Mass and its unity and identity with the one Sacrifice of 
Christ. In a profoundly true sense, from the standpoint of 
eternity, there is only one Sacrifice, Christ’s one eternal Sacri- 
fice, spanning all time and space. “You must remember, 
beloved,” says St Peter, “‘that with the Lord a day counts as 
a thousand years, and a thousand years counts as a day” 


(1 Peter, iii, 8). With God there is no time, simply one eternal 


now. F. PINKMAN 


SHort Notice 


Enchiridion Indulgentiarum. Preces et Pia Opera. Pp. 679. (Vatican 
Press.) 


Tue last edition of this official collection of indulgenced prayers and 
works appeared in 1950 and was fully described in this Review, 


1950, XXXIV, p. 311. Translations are published in various lan- 
guages and their editors and publishers generally rely on an interval 
of at least ten years before expecting a new editio typica. On this 
occasion the interval is of only two years and one would expect 
some reason for a new collection after so short a time. A fairly 
careful examination reveals only one change: there appears as n. 439 
bis the indulgenced prayer ‘‘O Vergine Immacolata, Madre di Dio 
et Madre degli uomini’’ composed by the Holy Father in honour 
of Our Lady’s Assumption, and printed in Acta Apostolicae Sedis, 
1951, XLIII, p. 870; the indulgences then attached remain un- 
changed. The Litany of Loreto, n. 319, now has the additional 
invocation “‘Regina in coelum assumpta’’. 

The accompanying decree of the Sacred Penitentiary, 3 March, 
1952, promulgating the new book, which may be seen in this REVIEW 
1952, XXXVII, p. 435, declares “. . . opportunum visum est rem 
omnem diligenter recognoscere, nonnulla immutare, pauca vero 
adicere”’, a statement which hardly seems applicable to one change 
only. There must be other slight modifications which have escaped 
our notice and which will be pointed out if and when they are 
discovered. Meanwhile the clergy who have the 1950 book will not 
feel it necessary to acquire the new one, E. J. M. 
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(3) 
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QUESTIONS AND ANSWERS 
EucHARISTIC FAst—NeEw RULES 


The simplest way of answering many of the queries received 
on this subject is in the form of a chart, followed by some 





(4) (5) 
Potus Aqua 
alcoholicus naturalis 


Negative Affirma- 


Negative Affirma- 
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—Negative tive 
(6) Alii 
potus 
—Affirma- 
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cum cibo 
solido, 
usque ad 
tres horas 
antea 


i.. The Constitution Christus Dominus, 6 January 1953, and 
the accompanying Instruction from the Holy Office of the 
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same date, are printed in this issue of the Review, p. 169. For 
the legal force of an Instruction from one of the Sacred Con- 
gregations see 1941, XXI, p. 357. The six Normae of the Con- 
stitution, which are legally concise, are in contrast with the 
diffuseness of the Instruction, and in one particular the two 
documents are in conflict, namely on the question of alcoholic 
drinks during the day when evening Mass is permitted, (4) D 
of the chart. 

ii. A confessor’s advice is ordered without question for the 
laity in the cases indicated, both in the Normae of the Constitu- 
tion and in the Instruction, but it is not clearly established that 
priests must consult a confessor: Norma III has nothing about 
it, but Norma II seems to make it a necessary preliminary for 
both priests and laity who claim the relaxation of non-alcoholic 
drink owing to ill-health. Pending an authoritative direction 
we think that the clause “‘consilio confessarii’’ does not apply 
to priests.? 

iii. The time limit is one hour for non-alcoholic drink when 
relaxation is claimed because of serious inconvenience arising 
from laborious work, lateness of the hour or distance from the 
church, (3) C of the chart. There is no time limit if because of 
ill-health one is permitted non-alcoholic drink or solid medicine, 
(2) and (3) B of the chart. Neither is there any time limit for 
taking natural water, which has absolutely ceased to have any 
relevance whatever to the Eucharistic fasting laws, whenever 
and by whomsoever Holy Communion is received. The faithful 
who meritoriously refrain from drinking even a few drops of 
water are not observing the law more perfectly: they are 
performing an act of self-appointed mortification. 

iv. At evening Mass, it may happen that certain priests 
or people, in addition to the relaxation enjoyed by ail, as given 
in D of the chart, qualify for the relief of B. Pending any 
authoritative direction to the contrary, it seems to us that, with 
a confessor’s advice, medicine and even non-alcoholic drink 
may be taken by sick people immediately before the evening 
Mass. 

v. The Instruction, n. 13, gives a conjunctive sense to the 
words ‘‘cibum solidum et potus non-alcoholicos” of Norma VI of 
1 Collationes Brugenses, 1953, p. 84. 
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the Constitution, by directing that alcoholic drink may be taken 


only with the solid meal, permitted up to three hours before [| 


communicating ; it distinguishes, moreover, between spirits and 
other forms of non-spirituous alcohol such as beer or wine, and 


directs that the alcoholic drink which may be taken with the | 


solid meal means the non-spirituous kind. The text is somewhat 
obscure, especially the words Ante vel which appear to imply 
that only one solid meal is permitted, a meaning which cannot 
be the legislator’s intention. Pending an official clarification we 
think that spirits are forbidden from midnight until after the 


evening Mass; non-spirituous alcoholic drink may be taken [| 
up to three hours before the beginning of Mass or reception of | 
Holy Communion, but only with meals; non-alcoholic drink [| 
may be taken up to one hour before the beginning of Mass or [ 


reception of Holy Communion. 
vi. Existing indults are withdrawn, which leaves certain 
classes such as night nurses or priests celebrating three Masses 


in a less favourable condition. They will gladly bear with this | 


for the sake of uniformity of discipline throughout the Church; 


or, in urgent cases, recourse may be had to the Ordinary who | 


will, at his discretion, use canon 81. 


PASCHAL VIGIL MODIFICATIONS 
Those of us who performed this rite as first authorized would 
appreciate an indication of the changes subsequently intro- 
duced. Could these be briefly listed and are further modifica- 
tions likely? (S.) 


REPLY 


The first decree on the restored paschal vigil was dated 


g February 1951, and reprinted in this Review, 1951, XXXV, | 
p. 333. It was an experiment which resulted in comments and [ 
suggestions from about three hundred bishops, and a second | 
decree appeared 11 January, 1952, also reprinted in this Review, | 
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1952, XX XVII, p. 166. The order and rubrics of this second 


recension are also experimental, and it is chiefly for this reason 
that the Holy See has directed publishers not to produce litur- 
gical editions of the rite. The 1952 edition, however, is to be 
used for three years, still as an experiment, and at the end of 
this period we shall no doubt have a definitive text which may 
or may not be a modification of the existing rite. Subject, 
accordingly, to any exceptional changes which may be pub- 
lished in the Acta Apostolicae Sedis, and subject to the rulings of 
local Ordinaries for their dioceses, the chief changes that can be 
briefly! listed are those which differentiate the 1952 from the 
1951 edition. 

(a) Wherever the new rite is performed Compline on Holy 
Saturday is to be omitted: the clergy preparing for the cere- 
mony could hardly expect to have a “quiet night”! Matins of 
Easter Sunday is also omitted, since the night office clearly 
takes its place. In the 1951 edition Compline was said at the 
usual hour, and Matins and Lauds on Easter Sunday morning, 
both with appropriate modifications. 

(b) The 1952 text provides for a simplified paschal vigil 
ceremony performed by one priest according to the principles 
already familiar in Memoriale Rituum, a provision which was 
lacking in the 1951 experiment, and which had to be supplied 
unofficially, as in this Review, 1951, XXXVI, p. 37. 

(c) The baptismal water, to be blessed as in 1951 within 
the sanctuary, is to be carried in procession to the baptistry 
accompanied by the chanting of the anthem Sicut Cervus. 
The renewal of baptismal vows by the people may every- 
where be in a vernacular version approved by the local 
Ordinary. 

(d) The abbreviated Vespers at the conclusion of the Mass 


| has now become, more suitably, an abbreviated Lauds with the 


_ Benedictus replacing the Magnificat. 


lated | 
XV, | 
; and 

cond 


| in Ephemerides Liturgicae, 1952, p. 98. 





(e) The Eucharistic fast is to be determined for the antici- 
pated vigil by the rules of Christus Dominus, 6 January 1953, in 
our view, and not according to Jnstaurata vigilia, 11 January, 


1952. 


1 A full list comparing in parallel columns the rites of 1951 and 1952 is given 
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PASCHAL VIGIL—EUCHARISTIC FAstT 


Is the rule that both priest and people communicating at 
the midnight Mass must be fasting from 10 p.m. a precept or 
merely a counsel? So far, at Christmas midnight Mass, a fast 
has been recommended but there has been no law on the point. 
(T.) 


REPLY 


Instaurata vigilia, 11 January, 1952, Ordinatio, n. 18; THE 
Ciercy Review, 1952, XX XVII, p. 169. 

Ad ieiunium eucharisticum quod attinet, haec serventur: 

(a) Sacerdotes missam vigiliae paschalis media nocte cele- 
braturi, itemque fideles in ed communicaturi, ieiuni sint ab 
hora saltem decima post meridiem; si vero sacra vigilia, in casu 
quodam peculiari, ad normam n. 4, ante mediam noctem 
anticipata fuerit, ieiunium servetur saltem ab hora septima 
post meridiem. 

(b) Item sacerdotes, qui missam vigiliarem post mediam 
noctem litaverint, et sequenti mane iterum celebrare velint, 
possunt, missa nocturna absoluta, aliquid per modum potus 
sumere, servato dein ieiunio eucharistico unius saltem horae 
antequam alteram missam, dominicae scilicet Resurrectionis, 
incipiant.... 

19. “Lex ieiunii cessat Sabbato sancto post meridiem (Can. 
1252, §4),” etiam quando vigilia paschalis instaurata peragitur. 

Both clergy and faithful are rightly urged to fast for a cer- 
tain period, out of reverence for the Blessed Sacrament, when 
communicating at a midnight Mass, but there is no common 
law about this, nor about the period of fast recommended as a 
counsel. The writers, when asked to estimate or suggest what 
this period should be, often adopt the rule of “three or four 
hours for solid food and one hour for liquid’’,! since this was a 
quite common condition attached by the Holy See to various 
indults in recent years, such as the one for night nurses which 
most Ordinaries were empowered to grant.” 


1 Jrish Ecclesiastical Record, January 1950, p. 53. 
2? Tue Crercy Review, 1948, XXIX, p. 280. 
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The fast prescribed in Jnstaurata vigilia is, in our view, not 
merely a counsel but a precept attached to the newly sanc- 
tioned rite of the paschal vigil which, be it remembered, is still 
in the stage of being an experiment. The document contains 
other departures from the common law affecting those who 
observe this vigil: the clergy, for example, are released from the 
obligation of reciting Compline on Holy Saturday and Matins 
on Easter Sunday. 

Christus Dominus, 6 January, 1953 (THE CLERGy REVIEW, 
p. 175) determines for evening Masses a fast of three hours for 
solid food and alcohol, one hour for non-alcoholic drink, and 
also declares that existing indults are withdrawn. If the vigil 
Mass with the Ordinary’s sanction is anticipated, we think that 
the fasting directions of Christus Dominus apply instead of those 
given in Jnstaurata vigilia, the time being reckoned from the 
beginning of Mass. 

A number of other curious and interesting questions sub- 
mitted about the vigil Eucharistic fast, and the answers thereto, 
have all been shipwrecked by the Constitution Christus Dominus. 
For example, the priests of a Cathedral or college who are 
present at the vigil Mass easily come within the rule of Norma 
III, and may take a drink up to one hour before their morning 
celebration. 
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EASTER Mass STIPEND 


I suppose that a priest who celebrates the nocturnal Mass 
is not forbidden to accept a stipend for one Mass on Easter 
morning. An assurance on the point would be welcome. (D.) 


REPLY 


Canon 824, §2. Quoties autem pluries in die celebrat, si 
unam Missam ex titulo iustitiae applicet, sacerdos, praeterquam 
in die Nativitatis Domini, pro alia eleemosynam recipere 
nequit, excepta aliqua retributione ex titulo extrinseco. 

In our view the priest who accepts a stipend for the mid- 
night vigil Mass may accept another for one Mass on Easter 
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morning (in this connexion the application of missa pro populo 

is the equivalent of a stipend). This requires the words “‘in die” 

of canon 824, §2, not to be taken in the sense of midnight to 

midnight in this instance, as defined in canon 32, §1, but in a 

sense which accords with the special rules made by the Holy 

See for the restored paschal vigil. These rules include permission 

to anticipate the paschal vigil, with the Ordinary’s permission, 

at 8 p.m., when there is no stipend problem to solve, since the 
priest will be celebrating only once within the twenty-four 
hours of Holy Saturday: if he may take a stipend when antici- 
pating it is reasonable that he may also do so when celebrating 
at midnight, which for the purposes of the stipend laws is 
regarded as pertaining to Saturday. The rules also permit the 
priest who celebrates at midnight to say three Masses on Easter 
Sunday, assuming that he enjoys an indult for this purpose: he 
may take a stipend at one of these three Masses exactly as he 
would on any other Sunday, on the supposition that, for the 
purpose of the stipend law, these three Masses are not on the 
same “day” as the midnight Mass: otherwise, we should have 
to see in this permission to celebrate three Masses after mid- 
night Mass the unheard of permission (in modern times) of 
celebrating four Masses on one “day”’. 


ANTICIPATED PASCHAL VIGIL 


I understand that permission may be obtained for the 
Paschal Vigil rite to commence not earlier than 8 p.m. on Holy 
Saturday. What are the reasons which could properly be sub- 
mitted to the Ordinary when requesting permission? (E.) 


REPLY 


Instaurata vigilia, 11 January, 1952, Ordinatio n. 4; THE 
Criercy Review, 1952, XXXVII, p. 167. Si vero loci Ordi- 
narius censeat, eiusdem vigiliae celebrationem, gravibus publi- 
cisque de causis, in quibusdam ecclesiis hora praescripta (quae 
permittat incipere missam solemnem vigiliae paschalis circa 
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mediam noctem) peragi non posse, facultas ei conceditur, ut, 
omnibus adiunctis mature perpensis, in iisdem ecclesiis sacram 
celebrationem anticipandi, non autem ante horam octavam 
post meridiem. 

Little information is easily obtainable about the applica- 
tion of n. 4 at Easter of last year. We will give, firstly, what 
facts have been brought to our notice, and next an estimate of 
the reasons which could properly be offered by a parish priest 
in this country. 

i. The fear is felt in many quarters that by conceding too 
easily the anticipated hour (8 p.m.) the way will be open to 
still earlier anticipations, until we find ourselves back to Holy 
Saturday morning once again. Some people may view this 
possibility with satisfaction, but without unduly looking for- 
ward our only concern is with the law at the moment. In 
Switzerland the anticipated hour was not only permitted but 
imposed by all the bishops with a view to preserving uniformity 
—lunité nationale—throughout the country, and in one French 
diocese at least the Ordinary gave a general permission for the 
anticipated hour to any parish priest who wanted it. In Ger- 
many also an instance is cited of an Ordinary’s ruling that the 
rite must be at the anticipated hour. Some adverse criticism 
has appeared of Ordinaries giving permission of this kind en 
bloc,t but it seems to us altogether unwarranted: if the bishop 
is not the judge of what is a grave and public cause, who is to 
decide? The reasons which were given for these permissions 
either in general or for individual cases were: the fear of 
wrecking the French custom of the messes d’hommes on Easter 
Sunday morning; distance from the church in country places; 
the excessive fatigue of both clergy and people. Reading between 
the lines, so to speak, it does seem that the real reason was 
that, by anticipating, the faithful were compelled to come to 
Mass on Sunday morning as well, whereas presence at Mass 
beginning at midnight fulfilled the Sunday obligation, as in 
n. 14: “Fideles, qui missae vigiliae paschalis, tempore proprio, 
id est post mediam noctem celebratae fuerint, legi de Sacro 
audiendo pro ipso die dominicae Resurrectionis satisfecerunt.” 
ii. We think the parish priest’s opinion that his people 
1 La Maison Dieu, n. 31, p. 136; n. 32, p. 168. 
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will neglect all public worship on Easter Sunday a proper 
reason for requesting permission for the anticipated rite; also, 
in parishes served by one priest, the long hours of hearing con- 
fessions on Saturday, the fatigue of the night office, and the 
necessity of celebrating perhaps three times on Easter Sunday, 
taken altogether constitute a reasonable cause which, though 
properly speaking of a private or personal character, does 
nevertheless have social and public reactions: the priest will be 
too apprehensive and too tired to perform all these public 
offices in a satisfactory manner. In many country parishes, 
populated by people of modest means, and living a long dis- 
tance from the church, it will be impossible to return home by 
public transport unless the rite finishes well before midnight. 
This is a most valid reason, and some may think the only one 
likely to succeed, for expecting the required permission. For the 
Church, it appears, sanctions non-appearance at Mass on Easter 













































c 
Sunday morning on the part of the faithful who are present at L 
the midnight Mass, exactly as is the case at Christmas; and the n 
fatigue of the priest who has to serve the parish alone can often € 
be relieved by getting assistance from supply priests. P 
However, the document clearly has in mind that the faculty : 
in n. 4 will be used, and the clergy need have no hesitation in L 
asking permission, alleging the above reasons or any better : 
ones they can think of. 5 
E. J. M. p 
te 
f 
SHORT NoTICE . 

I 
Jus Religiosorum. Auctore P, Dr Camillus de Carlo, M.I. Pp. 622. tr 
(Desclée et Socii.) fic 
Tuts new manual is distinguished by the neat arrangement of its vi 
material, the clear print and the ample index provided. The author, ie 

whilst following the arrangement of the Code De Religiosis in its 

broad lines, has included a number of questions from other parts of ri 
the Code which have an impact, more or less direct, on the lifeand } 
obligations of religious, including the law about the administration va 
of certain sacraments. Marriage is wisely excluded except where br 
some reference to it is required in explaining such matters as C 


irregularity. E. J. M. 
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THE EUCHARISTIC FAST AND 
EVENING MASS 


SANCTISSIMI DOMINI NOSTRI PII DIVINA PROVIDENTIA PAPAE XII CON- 
STITUTIO APOSTOLICA DE DISCIPLINA SERVANDA QUOAD IEIUNIUM 
EUCHARISTICUM (L’Osservatore Romano, 11 January, 1953). 


PIUS EPISCOPUS 


SERVUS SERVORUM DEI 


AD PERPETUAM REI MEMORIAM 


Curistus Dominus, “in qua nocte tradebatur” (1 Cor. xi, 23), 
cum postrema vice veteris Legis celebravit Pascha coena facta (cfr. 
Luc. xxii, 20), panem dedit discipulis suis dicens: “‘Hoc est corpus 
meum; quod pro vobis tradetur”’ (1 Cor. xi, 24), itemque calicem 
eis porrexit asseverans: “Hic est sanguis meus novi testamenti, qui 
pro multis effundetur” (Matth. xxvi, 28), “Hoe facite in meam 
commemorationem” (cfr. 1 Cor. xi, 24-5). Quibus ex Sacrarum 
Litterarum locis omnino patet Divinum Redemptorem ultimae huic 
paschali celebrationi, in qua agnus ex Hebraeorum ritibus mandu- 
cabatur, voluisse substituere novum Pascha, ad saeculorum usque 
obitum permansurum, esum videlicet immaculati Agni, immolandi 
pro mundi vita, ita ut novum Pascha novae Legis Phase vetus 
terminaret, et umbram fugaret veritas (cfr. hymn, Lauda Sion 
[Missale Rom.]). 

Quandoquidem autem utriusque coenae eiusmodi coniunctio 
idcirco habita fuit, ut ex antiquo Paschate ad novum significaretur 
transitus, facile perspici potest cur Ecclesia, in Eucharistico Sacri- 
ficio ex Divini Redemptoris iussu in eius commemorationem reno- 
vando, a veteris agapes more discedere potuerit, et Eucharisticum 
iejunium in usum inducere. 

Etenim inde ab antiquissima aetate consuetudo invaluit Eucha- 
ristiam christifidelibus ieiunis administrandi (cfr. Ben. XIV, De 
Syn. Dioec., 1, 6, c. 8, n. 10). Saeculo autem exeunte quarto iam in 
variis Conciliis ieiunium iis praecipiebatur, qui Eucharisticum cele- 
braturi essent Sacrificium. Itaque anno cccLxxxxm Hipponense 
Concilium haec decrevit: “Sacramenta altaris non nisi a ieiunis 
hominibus celebrentur” (Conc. Hipp. can. 28: Mansi, III, 923); 
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quod praeceptum paulo post, hoc est anno cccLxxxxvil, ex Cartha- 
ginensi Concilio III iisdem verbis edebatur (Conc. Carth. III, 
cap. 29: Mansi, III, 885); ac saeculo ineunte quinto haec con- 
suetudo satis communis et immemorabilis dici potest; quamobrem 
S. Augustinus affirmat sanctissimam Eucharistiam a ieiunis semper 
accipi itemque per universum orbem morem istum servari (cfr. 
S. August., Ep. LIV ad Ian., cap. 6: Migne, PL, XX XIII, 203). 

Procul dubio haec agendi ratio gravissimis innitebatur causis, 
in quibus ea ante omnia memorari potest, quam Apostolus gentium 
lamentatur, cum de fraterna christianorum agape agit (cfr. 1 Cor. 
xi, 21 sq.). Etenim cibo potuque se abstinere cum summa illa 
reverentia congruit, quam supremae Iesu Christi maiestati debe- 
mus, cum eum Eucharisticis delitescentem velis sumpturi sumus. 
Ac praeterea, dum, ante quodlibet alimentum, eius pretiosissimo 
Corpore ac Sanguine vescimur, luculenter demonstramus illud esse 
primum ac summum nutrimentum, quo animus alatur noster eius- 
que augeatur sanctitas. Quapropter idem Augustinus haec monet: 
“Placuit Spiritui Sancto ut in honorem tanti Sacramenti in os 
christiani prius Dominicum Corpus intraret, quam ceteri cibi” 
(S. August., 1, c.). 

Neque debitum solummodo honoris munus hoc ieiunium Divino 
tribuit Redemptori, sed pietatem etiam fovet; ideoque ad salu- 
berrimos illos sanctitatis fructus augendos conferre potest, quos 
bonorum omnium fons et auctor Christus a nobis, gratia ditatis, 
elici postulat. 

Nemo ceteroquin est, qui experiundo non agnoscat ex ipsis 
humanae naturae legibus contingere ut, cum corpus cibo oneratum 
non sit, mens erigatur agilior, atque impensiore moveatur virtute ad 
arcanum illud excelsumque meditandum mysterium, quod in 
animo, tamquam in templo, agitur, divinam adaugens caritatem. 

Quanta cura Ecclesia Eucharisticum ieiunium servandum cura- 
verit ex eo etiam erui potest, quod illud, gravibus quoque poenis 
violatoribus impositis, imperavit. Etenim Concilium Toletanum 
VII, anno DcxxxxvI, excommunicationem ei comminatum est, qui 
non ieiunus sacris fuisset operatus (Conc. Tolet., VII, cap. 2: Mansi, 
X, 768); anno autem pixxu Concilium Bracarense III (Conc. 
Bracar. III, can. 10: Mansi, IX, 841), et anno pLxxxv Concilium 
Matisconense II (Conc. Matiscon. II, can. 6: Mansi, UX, 952) iam 
decreverant eum, qui huius rei evasisset reus, de sui muneris 
honorisque sede deponendum esse. 

Attamen volventibus saeculis, illud quoque diligenter considera- 
tum est, interdum nempe esse opportunum, ob peculiaria rerum 
adiuncta, hanc ieiunii legem, ad christifideles quod attinet, aliqua- 
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tenus relaxare. Quam ad rem Constantiae Concilium, anno 
mccccxv, dum eiusmodi sacrosanctam legem confirmat, addit quo- 
que quoddam temperamentum: “. . . sacrorum canonum auctori- 
tas, laudabilis et approbata consuetudo Ecclesiae servavit et servat, 
quod huiusmodi sacramentum non debet confici post coenam, 
neque a fidelibus recipi non ieiunis, nisi in casu infirmitatis aut 
alterius necessitatis a iure vel Ecclesia concesso vel admisso” (Conc. 
Constant. sess. XIII: Mansi, XXVII, 727). 

Placuit haec in memoriam ea de causa reducere, ut omnes per- 
spectum habeant Nos, quamvis novae temporum rerumque con- 
diciones suadeant ut non paucas facultates ac venias hac in re 
concedamus, velle tamen per Apostolicas has Litteras summam 
huius legis consuetudinisque vim confirmare ad Eucharisticum quod 
attinet ielunium; ac velle etiam eos admonere, qui eidem legi 
obtemperare queant, ut id facere pergant diligenter, ita quidem ut 
ii solummodo, qui in necessitate versentur, hisce concessionibus frui 
possint secundum eiusdem necessitatis rationes. 

Suavissimo Nos solacio afficimur—quod libet heic, etsi breviter, 
declarare—cum pietatem cernimus erga Augustum altaris Sacra- 
mentum cotidie magis increbrescere non modo in christifidelium 
animis, sed ad divini cultus etiam splendorem quod pertinet, qui 
ex publicis populorum manifestationibus saepenumero emicat. 
Quam ad rem haud parum procul dubio contulere sollicitae Sum- 
morum Pontificum curae, ac praesertim Beati Pii X, qui quidem, ad 
priscam Ecclesiae consuetudinem renovandam omnes advocans, eos 
adhortatus est, ut quam creberrime, immo cotidie si possent, ad 
Angelorum mensam accederent (S. Congr. Concilii, Decretum Sacra 
Tridentina Synodus, d. d. xx mensis Decembris, an. Mcmv: Acta S. 
Sedis, XXXVIII, 400 sq.); ac parvulos quoque ad caeleste hoc 
pabulum invitans, sapienti consilio statuit praeceptum sacrae Con- 
fessionis sacraeque Communionis ad eos singulos universos spectare, 
qui iam ad rationis usum pervenissent (S. Congr. de Sacramentis, 
Decretum Quam singulari, d. d. vut mensis Augusti, an. McMx: Acta 
Ap. Sedis, I1, p. 577 sq.) ; quod etiam in iuris canonici Codice sanci- 
tum est (C. I. C. can. 863; cfr. can. 854, §5). Hisce Summorum 
Pontificum curis christifideles ultro libenterque respondentes, ad 
sacram Synaxim frequentiores usque accessere. Atque utinam haec 
caelestis Panis fames divinique Sanguinis sitis in omnibus cuiusvis 
aetatis hominibus in omnibusque civium ordinibus exardescant ! 

Animadvertendum tamen est ea quibus vivimus tempora eo- 
rumque peculiares condiciones multa in societatis usum in com- 
Munisque vitae actionem induxisse, ex quibus graves difficultates 
oriantur, quae possint homines a divinis participandis mysteriis 
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abstrahere, si Eucharistici ieiunii legi eo prorsus modo ab omnibus 
obtemperandum sit, quo ad praesens usque tempus obtemperandum 
erat. 

Imprimisque patet omnibus clerum hodie ingravescentibus 
christianorum necessitatibus numero imparem esse; qui quidem 
festis praesertim diebus nimium saepe laborem tolerare debet, cum 
serius Eucharisticum Sacrificium ac non raro etiam bis vel ter cele- 
brare debeat, cumque interdum officio quoque teneatur longin- 
quum faciendi iter, ut sacra ne desint haud parvis sui gregis partibus. 
Enervantes eiusmodi apostolici labores sacerdotum valetudinem 
procul dubio debilitant ; idque eo vel magis quod non modo Missae 
litandae cum Evangelii explicatione, itemque sacris Confessionibus 
audiendis, catechesi impertiendae, ceterisque sui muneris partibus 
increscenti studio increscentique opera vacare debent, sed iis etiam 
rationibus rebusque diligenter prospicere ac consulere, quas aspe- 
rum illud certamen adversus Deum eiusque Ecclesiam postulat, tam 
late hodie, tam callide acriterque excitatum. 

At mens animusque noster ad eos potissimum advolat, qui pro- 
cul a patria cuiusque sua, in longinquis operantes terris, huic Divini 
Magistri invitationi iussionique generosi responderunt : “‘Euntes ergo 
docete omnes gentes” (Matth. xxviii, 19); ad Evangelii praecones 
dicimus, qui gravissimis etiam exantlatis laboribus atque itinerum 
difficultatibus omne genus superatis, eo omni nisu contendunt, ut 
christianae religionis lumen omnibus pro facultate affulgeat, utque 
suos greges, saepenumero a catholica suscepta fide adhuc recentes, 
angelico illo enutriant cibo, qui virtutem alat pietatemque refoveat. 

lisdem fere in rerum adiunctis ii quoque christifideles versantur, 
qui vel in non paucis regionibus a catholicis Missionalibus excultis, 
vel in aliis locis commorantes, cum proprium apud se non habeant 
sacrorum administrum, alterius sacerdotis adventum in seras horas 
exspectare debent, ut Eucharisticum participare queant Sacrificium, 
seseque divino enutrire pabulo. 

Ac praeterea, postquam machinae omne genus in usum induc- 
tae fuere, saepissime contingit ut opifices non pauci vel officinis, vel 
vehicularibus maritimisque muneribus, vel aliis publicae utilitatis 
officiis addicti, non modo per diem sed per noctem etiam alternis 
iteratisque laboris vicibus occupentur, ita quidem ut debilitatae 
eorum vires eos interdum compellere possint ad aliquid nutrimenti 
accipiendum, atque adeo iidem impediantur quominus ad Eu- 
charisticam mensam ieiuni accedant. 

Ad hanc eamdem mensam matres quoque familias saepenumero 
venire nequeunt, antequam domesticis curis prospexerint, quae 
multas saepe ab eis postulant laboris horas, 
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Parique modo evenit ut in puerorum puellarumque scholis ac 
litterarum ludis plurimi habeantur, qui divino illi invitamento 
respondere cupiant: “‘Sinite parvulos venire ad me”’ (Marc. 10, 14), 
cum fore omnino confidant ut ille, qui “‘pascitur inter lilia’’ (Cant. 
2, 16; 6, 2) suum ipsorum animi candorem morumque integritatem 
contra iuvenilis aetatis illecebras ac mundi insidias tutetur ; verum- 
tamen perdifficile interdum iisdem est, antequam ad scholam se 
conferant, sacras adire aedes ibique sese Angelico enutrire Pane, 
postea vero domum redire ut necessarium suscipiant nutrimentum. 

Hoc praeterea animadvertendum est saepe hodie contingere ut 
frequentissimae populi multitudines ex alio ad alium locum post- 
meridianis horis ea de causa transgrediantur, ut religiosas celebra- 
tiones, vel coetus de re sociali habendos participent; si igitur hisce 
etiam datis occasionibus liceat Eucharisticum peragere Mysterium, 
quod divinae gratiae vitalis fons est voluntatesque iubet ad virtutem 
adipiscendam exardescere, haud dubium est inde vim hauriri posse, 
qua omnes ad christiane penitus sentiendum operandumque exci- 
tentur, et ad legitimis etiam obtemperandum legibus. 

Peculiaribus hisce considerationibus haec adicere opportunum 
videtur, quae ad omnes spectant; quamvis nempe nostris hisce 
temporibus ars medica ac disciplina illa, quae hygiene dicitur, 
tantos progressus fecerint, tantumque contulerint ad mortuorum 
numerum in puerili praesertim aetate minuendum, nihilo secius 
praesentis vitae condiciones atque ea, quae ex immanibus huius 
saeculi bellis consecuta sunt incommoda, eiusmodi sunt, ut non 
parum corporum constitutionem valetudinemque debilitaverint. 


Hisce de causis, quo praesertim experrecta in Eucharistiam 
pietas facilius augeatur, e variis Nationibus Episcopi non pauci, 
officiosis datis litteris petiere, ut haec ieiunii lex aliquantulum 
mitigaretur ; atque iam haec Apostolica Sedes peculiares hac in re 
facultates ac venias sacrorum administris ac christifidelibus benigne 
concessit. Ad quas concessiones quod attinet, memorare libet Decre- 
tum, quod Post Editum inscribitur, a S. Congregatione Concilii die 
vii mensis Decembris, anno McMvI, pro infirmis datum (Acta S. Sedis, 
XXXIX, p. 603 sq.); ac Litteras die xxm mensis Maii, anno 
McMxxin, Locorum Ordinariis a S. S. C. S. Officii pro sacerdotibus 
datas (S. S. Congregationis S. Officii Litterae locorum Ordinariis 
datae super ieiunio eucharistico ante Missam: Acta Ap. Sedis, XV, 
p. 151 sq.). 

Postremis hisce temporibus, Episcoporum hac de re petitiones 
crebriores impensioresque fuere, atque ampliores pariter fuerunt 
facultates concessae, eae potissimum quae belli occasione dilargitae 
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sunt. Id procul dubio luculenter indicat novas, graves, non inter- 
missas ac satis generales exstare causas, quibus nimis difficile sit, 
multiplicibus in rerum adiunctis, cum sacerdotes Eucharisticum 
sacrificium celebrare, tum christifideles Angelico vesci Pane ieiunos, 

Quamobrem, ut gravibus hisce incommodis ac difficultatibus 
occurramus, utque indultorum diversitas in actionum discrepantiam 
ne cedat, necessarium ducimus Eucharistici ieiunii disciplinam ita 
mitigando statuere, ut, quam largissime fieri potest, in peculiaribus 
etiam temporum locorum ac christifidelium condicionibus, eius- 
modi legi omnes obtemperare facilius queant. Haec Nos decer- 
nentes, fore confidimus ut haud parum conferre possimus ad Eu- 
charisticae pietatis incrementum, atque adeo aptius permovere 
atque excitare omnes ad Angelorum participandam Mensam, 
adaucta procul dubio Dei gloria ac Mystici Iesu Christi Corporis 
sanctimonia. 


Haec igitur omnia, quae sequuntur, Apostolica auctoritate 
Nostra decernimus ac statuimus: 

Norma I. Ieiunii eucharistici lex, a media nocte pro iis omnibus 
vigere pergit, qui in peculiaribus condicionibus non versentur, quas 
per Apostolicas has Litteras exposituri sumus. Principium tamen 
generale et commune omnibus in posterum esto, sive sacerdotibus, 
sive christifidelibus: aquam videlicet naturalem Eucharisticum 
ieiunium non frangere. 

Norma II. Infirmi, etiamsi non decumbant, aliquid sumere 
possunt, de prudenti confessarii consilio, per modum potus, vel verae 
medicinae, exceptis alcoholicis. Eadem facultas sacerdotibus infirmis 
conceditur Missam celebraturis. 

Norma III. Sacerdotes, qui vel tardioribus horis, vel post gra- 
vem sacri ministerii laborem, vel post longum iter celebraturi sunt, 
aliquid sumere possunt per modum potus, exclusis alcoholicis ; a quo 
tamen se abstineant saltem per spatium unius horae, ante quam 
sacris operentur. 

Norma IV. Qui autem bis, vel ter Missam celebrent, ablutiones 
sumere possunt, quae tamen, in hoc casu, non vino, sed aqua 
tantum fieri debent. 

Norma V. Christifideles pariter, etiamsi non infirmi, qui ob 
grave incommodum—hoc est, ob debilitantem laborem, ob tar- 
diores horas, quibus tantum ad Sacram Synaxim accedere possint, 
vel ob longinquum iter, quod suscipere debeant—ad Eucharisticam 
mensam omnino ieiuni adire nequeant, de prudenti confessarii 
consilio, hac perdurante necessitate, aliquid sumere possunt per 
modum potus, exclusis alcoholicis; a quo tamen se abstineant 
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saltem per spatium unius horae, antequam Angelico enutriantur 
Pane. 

Norma VI. Si rerum adiuncta id necessario postulant, locorum 
Ordinariis concedimus ut Missae celebrationem vespertinis, ut dixi- 
mus, horis permittere queant, ita tamen ut haec initium non habeat 
ante horam Iv post meridiem, sive in festis de praecepto, quae adhuc 
vigent, sive in illis quae olim viguerunt, sive primis uniuscuiusque 
mensis feriis sextis, sive denique in illis sollemnibus, quae cum 
magno populi concursu celebrentur, atque etiam, praeter hos dies, 
semel in hebdomada, servato a sacerdote ieiunio trium horarum 
quoad cibum solidum et potus alcoholicos, unius autem horae quoad 
ceteros potus non alcoholicos. In his autem Missis christifideles ad 
Sacram Synaxim accedere poterunt, hac eadem servata norma ad 
ieiunium Eucharisticum quod attinet, firmo praescripto can. 857. 

Evangelii autem praeconibus, in territoriis Missionum, pecu- 
liarissimis perpensis condicionibus in quibus versantur, ob quas raro 
plerumque habentur sacerdotes, qui longinquas stationes invisere 
queant, Locorum Ordinarii eiusmodi facultates concedere poterunt 
ceteris etiam hebdomadis diebus. 


Locorum tamen Ordinarii diligenter curent, ut quaelibet vitetur 
interpretatio, quae concessas facultates amplificet, utque ab omni 
abusu et irreverentia hac in re caveatur ; in hisce enim dilargiendis 
facultatibus, quas hominum, locorum temporumque condiciones 
hodie postulant, Nos etiam atque etiam volumus Eucharistici ieiunii 
momentum, vim atque efficacitatem confirmare ad eos quod attinet, 
qui Divinum Redemptorem sub Eucharisticis velis latentem accep- 
turi sunt. Ac praeterea, quotiescumque corporis incommodum mi- 
nuitur, animus debet pro facultate rem supplere, sive interna 
paenitentia, sive aliis modis, ex tradito Ecclesiae more ; quae quidem 
cum ieiunium mitigat, alia opera adimplenda imperare solet. Qui 
igitur datis hac in re facultatibus perfrui queant, impensiores ad 
Caelum admoveant preces, quibus Deum adorent, eidem grates 
agant, ac praesertim admissa expient novaque impetrent superna 
auxilia. Cum omnes perspectum habeant oporteat Eucharistiam 
“tamquam passionis suae memoriale perenne” (S. Thom. Opusc. 
LVII, Offic. de Festo Corporis Christi, lect. IV, Opera Omnia, Romae, 
MDLXx, vol. XVII) a Iesu Christo institutam fuisse, ex animis sensus 
illos eliciant christianae humilitatis christianaeque paenitentiae, 
quos Divini Redemptoris cruciatuum ac mortis meditatio excitare 
debet. Itemque eidem Divino Redemptori, qui, perpetuo in altari- 
bus se immolans, maximum renovat sui amoris documentum, 
adauctos offerant omnes suae erga proximos caritatis fructus. Hac 
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profecto ratione conferent omnes ad illud Apostoli gentium cotidie 
magis explendum: ‘“‘Unus panis, unum corpus multi sumus, omnes 
qui de uno pane participamus” (1 Cor. x. 17). 

Quaecumque autem hisce Litteris decreta continentur, ea omnia 
stabilia, rata ac valida esse volumus, contrariis quibuslibet non 
obstantibus, peculiarissima etiam mentione dignis; atque abolitis 
ceteris omnibus privilegiis ac facultatibus, quomodocumque a 
Sancta Sede concessis, ut ubique omnes hanc disciplinam aeque 
riteque servent. 

Quae quidem omnia, supra statuta, vim suam obtineant a 
promulgationis die per Acta Apostolicae Sedis factae. 
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Datum Romae, apud S. Petrum, anno Domini millesimo non- 
gentesimo quinquagesimo tertio, die sexta mensis Ianuarii, in 
Epiphania Domini, Pontificatus Nostri anno quarto decimo. 


PIUS PP. XII 


SUPREMA SACRA CONGREGATIO 
SANCTI OFFICII 


INSTRUCTIO 


DE DISCIPLINA CIRCA 
IEIUNIUM EUCHARISTICUM 
SERVANDA 


Constitutio Apostolica Christus Dominus, hoc ipso die a Summo 
Pontifice Pio XII, feliciter regnante, data, largitur quidem non 
paucas facultates ac dispensationes circa legis ieiunii eucharistici 
observantiam, sed normas maxima ex parte quoad substantiam 
quoque confirmat Codicis Iuris Canonici (can. 808 et 858, §1) 
impositas sacerdotibus et fidelibus, qui eidem legi obtemperare 
queant. Attamen hisce etiam extenditur favorabile ipsius Consti- 
tutionis primum praescriptum, cuius vi aqua naturalis (id est sine 
ulla cuiuslibet elementi adiectione) non amplius frangit ieiunium 
eucharisticum (Const. n. I). Quod vero attinet ad ceteras conces- 
siones, iis tantum uti possunt sacerdotes et fideles, qui in peculiaribus 
versantur condicionibus, de quibus in Constitutione cautum est, vel 
Missas vespertinas celebrant aut in iisdem sacram communionem 
recipiunt ex licentia Ordinariorum, intra limites novarum faculta- 
tum, quae iisdem tributae sunt. 


| 
| 
| 
| 
| 
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Itaque, ut normae ad huiusmodi concessiones pertinentes ubique 
conformi ratione serventur atque evitetur quaelibet interpretatio, 
quae concessas facultates amplificet, utque ab omni abusu hac de 
re caveatur, Suprema haec Sacra Congregatio Sancti Officii, iussu 
mandatuque Summi ipsius Pontificis, statuit quae sequuntur : 


Quoad infirmos sive fideles 
sive sacerdotes 


(Const. n. IT) 


1. Fideles infirmi, etiamsi non decumbant, aliquid sumere pos- 
sunt per modum potus, exceptis alcoholicis, si, suae infirmitatis 
causa, usque ad sacrae communionis receptionem ieiunium, absque 
gravi incommodo, nequeunt servare integrum ; possunt etiam aliquid 
sumere per modum medicinae, sive liquidum (exclusis alcoholicis), 
sive solidum, dummodo de vera medicina agatur, a medico prae- 
scripta vel uti tali vulgo recepta. Advertendum autem est, non posse 
tamquam medicina haberi quodlibet solidum pro nutrimento 
sumptum. 

2. Condiciones, quibus quis dispensatione a lege ieiunii frui 
possit, nulla adiecta ante communionem temporis limitatione, pru- 
denter a confessario perpendendae sunt, neque quisquam sine eius 
consilio uti potest. Confessarius autem suum consilium dare poterit 
sive in foro interno sacramentali, sive in foro interno extrasacramen- 
tali, etiam semel pro semper, perdurantibus eiusdem infirmitatis 
condicionibus. 

3. Sacerdotes infirmi, etiamsi non decumbant, dispensatione 
pariter uti possunt, sive sint Missam celebraturi, sive sanctissimam 
Eucharistiam recepturi. 


Quoad sacerdotes qui in peculiaribus 
adiunctis versantur 


(Const. nn. III et IV) 


4. Sacerdotes non infirmi, qui (a) vel tardioribus horis (i. e. post 
horam nonam), (4) vel post gravem sacri ministerii laborem (v. gr. iam 
a summo mane seu per longum tempus), (c) vel post longum iter (i. e. 
saltem 2 km. circiter pedibus percurrendum, vel proportionate 
longius pro variis vehiculis adhibitis, difficultatis quoque itineris vel 
Vol. xxxviii M 
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personae habita ratione), celebraturi sunt, aliquid sumere possunt 
per modum potus, exclusis alcoholicis. 

5. Tres casus supra numerati tales sunt, ut omnia comprehen- 
dant rerum adiuncta, in quibus legislator praefatam facultatem 
concedere intendit ideoque evitetur quaelibet interpretatio quae 
concessas facultates amplificet. 

6. Sacerdotes, qui in hisce adiunctis versantur aliquid sumere 
possunt per modum potus semel vel pluries, servato ieiunio unius 
horae ante Missae celebrationem. 

7. Praeterea omnes sacerdotes, qui bis vel ter sunt Missam cele- 
braturi, possunt in prioribus Missis duas ablutiones a rubricis Mis- 
salis praescriptas sumere, sed tantum adhibita aqua, quae quidem, 
iuxta novum principium, ieiunium non frangit. 

Qui tamen die Nativitatis Domini vel in Commemoratione 
omnium fidelium defunctorum tres Missas sine intermissione cele- 
brat, quod ad ablutiones attinet, rubricas observare tenetur. 

8. Si vero sacerdos, qui bis vel ter Missam celebrare debet, per 
inadvertentiam vinum quoque in ablutione sumat, non vetatur 
quominus secundam et tertiam Missam celebret. 


Quoad fideles qui in peculiaribus 
adiunctis versantur 


(Const. n. V) 


g. Fidelibus pariter, qui non infirmitatis causa, sed ob aliud grave 
incommodum ieiunium eucharisticum servare nequeunt, aliquid su- 
mere licet per modum potus, exceptis tamen alcoholicis et servato 
ieiunio unius horae ante sacrae communionis receptionem. 

10. Casus autem, in quibus grave incommodum habetur, tres enu- 
merantur, quos extendere non licet. 

(a) Labor debilitans ante sacram communionem susceptus. 
Hoc labore afficiuntur tum opifices, qui, officinis vel vehicularibus 
maritimisque muneribus vel aliis publicae utilitatis officiis addicti, 
diu noctuque per vices occupantur; tum illi, qui ex officio vel ex 
caritate noctem vigilem transigunt (v. gr. valetudinarii, custodes 
nocturni, etc.) ; tum mulieres praegnantes et matresfamilias, quae, 
antequam ecclesiam adire queant, in domesticis negotiis per longum 
tempus incumbere debent, etc. 

(6) Hora tardior, qua sacra communio recipitur. 

Sunt enim haud pauci fideles, qui tantummodo serioribus horis 
possunt apud se sacerdotem habere, qui Sacris operetur ; sunt pueri 
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complures, quibus nimis grave est, antequam ad scholam se con- 
ferant, ecclesiam adire, angelico pane vesci, postea vero domum 
reverti, ientaculi sumendi gratia. 

(c) Longum iter peragendum, ut ad ecclesiam perveniatur. Lon- 
gum autem hac super re habendum iter, ut supra explicatum est 
(n. 4), si saltem 2 km. circiter pedibus percurrendum, vel propor- 
tionate longius pro variis vehiculis adhibitis, difficultatis quoque 
itineris vel personae habita ratione. 

11. Causae quidem gravis incommodi sunt prudenter a con- 
fessario pensitandae in foro interno sacramentali vel non sacramen- 
tali; neque absque eiusdem consilio fideles non ieiuni sanctissimam 
Eucharistiam recipere possunt. Confessarius autem consilium eius- 
modi dare potest etiam semel pro semper, causa eadem gravis incom- 
modi perdurante. 


Quoad Missas vespertinas 
(Const. n. VI) 


Constitutionis vi Ordinarii locorum (cfr. can. 198) facultate fruun- 
tur permittendi in proprio territorio Missae vespertinae celebra- 
tionem, si adiuncta id necessario exigunt, praescripto can. 821, §1, 
non obstante. Bonum enim commune aliquando sacrorum mysterio- 
rum celebrationem post meridiem expostulat: v. gr. pro quarundam 
industriarum opificibus, qui festis quoque diebus laboribus succe- 
dunt in vices; pro illis operariorum classibus, qui matutinis festo- 
rum horis occupantur, ut muneribus portuum addicti ; pro iis pariter, 
qui ex dissitis etiam regionibus maxima frequentia in unum locum 
conveniunt, ad quandam festivitatem religiosam vel socialem cele- 
brandam, etc. 

12. Tamen eiusmodi Missae celebrari possunt non ante horam 
quartam post meridiem, ac tantummodo in certis diebus taxative 
statutis seu. 

(a) festis de praecepto vigentibus, ad normam can. 1247, §1; 

(6) festis de praecepto suppressis, iuxta Indicem a S. Con- 
gregatione Concilii editum, die 28 Decembris 1919 (cfr. A. A. S. 
vol. XII, 1920, pp. 42-3) ; 

(c) primis cuiusque mensis feriis sextis ; 

(d) ceteris sollemnibus, qui cum magno populi concursu 
celebrantur ; 

(e) die uno in hebdomada, praeter dies supra memoratos, si 
bonum peculiarum personarum classium id postulat. 
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13. Sacerdotes, qui pomeridianis horis Missam celebrant, item- 
que fideles qui in eadem sacram communionem recipiunt, possunt 
inter refectionem, permissam usque ad tres horas ante Missae vel com- 
munionis initium, sumere congrua moderatione alcoholicas quoque 
potiones inter mensam suetas (v. gr. vinum, cerevisiam, etc.), ex- 
clusis quidem liquoribus. Ante vel post dictam refectionem sumere 
possunt (exceptis omne genus alcoholicis), aliquid per modum potus, 
usque ad unam horam ante Missam vel communionem. 

14. Sacerdotes, eodem die, nequeunt mane et vespere Sacrum 
litare, nisi potestatem expressam bis terve Missam celebrandi 
habeant, ad normam can. 806. 

Fideles pariter, eodem die, nequeunt mane et vespere ad sacram 
Synaxim accedere, ad praescriptum can. 857. 

15. Fideles, quamvis non sint de eorum numero, pro quibus 
Missa vespertina forte instituta sit, ad sacram Synaxim libere acce- 
dere possunt, infra dictam Missam vel proxime ante et statim post (cfr. 
can. 846), servatis, quod attinet ad ieiunium eucharisticum, normis 
supra relatis. 

16. In locis vero, ubi non ius commune, sed ius missionum viget, 
Ordinarii Missas vespertinas omnibus in hebdomada diebus, iisdem 
condicionibus permittere possunt. 


Monita ad normas exsequendas 


17. Ordinarii sedulo invigilent, ut omnis abusus et irreverentia 
erga sanctissimum Sacramentum plane vitetur. 

18. Pariter curent, ut nova disciplina a cunctis subditis unifor- 
miter observetur, eosque doceant, omnes facultates et dispensationes, 
tum territoriales tum personales, hactenus a Sancta Sede concessas, 
abrogatas esse. 

19. Constitutionis atque huius Instructionis interpretatio textui 
fideliter adhaereat, neque ullo modo facultates tam favorabiles am- 
plificet. Quod ad consuetudines attinet, quibus a nova disciplina 
discrepare contingat, clausula illa abrogativa animadvertenda est: 
“contrariis quibuslibet non obstantibus, peculiarissima etiam men- 
tione dignis’’. 

20. Ordinarii et sacerdotes, qui datis a Sancta Sede facultatibus 
perfrui debent, fideles studiose excitent, ut frequenter Missae Sacri- 
ficio adstare velint et pane eucharistico reficiantur, opportunisque 
inceptis, praesertim sacra praedicatione, illud promoveant spirituale 
bonum, cuius adipiscendi gratia Summus Pontifex Pius XII Con- 
stitutionem edere voluit. 

Summus Pontifex, hanc Instructionem approbans, statuit, ut 
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ipsa promulgetur per editionem in Actis Apostolicae Sedis una cum 
Constitutione Apostolica Christus Dominus. 

Ex Aedibus Sancti Officii, die vi mensis Ianuarii, anno 
MDCCCCLII. 


™& I. Card. Pizzarpo, a secretis. 
L. & S. 


A. Ottaviani, adsessor. 
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The Two Sovereignties. A Study of the Relationship between Church 


and State. By Joseph Lecler, S.J. (Burns Oates & Washbourne. 
16s.) 


L’Eglise et la souveraineté de ’ Etat, a set of lectures delivered by a 
professor at the Paris Institut Catholique, appeared in 1946, and is 
now translated by Mr Hugh Montgomery. The purpose of the 
author, who is also the editor of Etudes, is limited to the presentation 
of the Church’s attitude to the sovereignty of the State and his 
method is that of simple and unadorned exposition. There is no 
apparent attempt to create a sense of dramatic intensity and despite 
the author’s claim to have given a large place to History the treat- 
ment is as theoretical as possible, even when, at the end of Part I, 
he discusses The Primacy of the Spiritual and Theories of Indirect 
Power. More interesting is the second portion, with lectures on 
Caesaro-Papism, Clericalism, and the longest and most important 
discourse on The Lay State. 

The familiar topics are carefully and clearly treated: whether 
any lasting harmony is possible between the two powers; did the 
Christian revolution (for it was nothing less, as Imperial Rome 
recognized) introduce a constant factor of trouble and instability ; 
the safeguard of liberty is in the plurality of authorities; State 
sovereignty ought not to be absolute, because circumscribed by 
both International and Natural Law; “‘Render to Caesar .. .”; 
and “The Two Swords’. The lecturer’s caution can be inferred 
from the statement that there are “some inklings” of the theory of 
direct power in the Unam Sanctam of Boniface VIII; that “some of 
the grievances of the [French thirteenth century] royal authority 
were by no means imaginary”; and that “it is not surprising that 
Bollarmine’s theory [of the papal power] has often met with reserves 
or with opposition”’. 











THE CLERGY REVIEW 


The second part of the book, while always academic and theo- 
retical, is more circumstantial. Sixtus V, with good reason, denied 
the claim of Philip II to be accepted as the defender of the Church, 
and Richelieu was equally justified in rejecting the pretences of the 
House of Austria, even as France had to reject Alexander VI’s 
Bull of Partition when she first attempted to found colonies in 
America. The Wars of Religion in France and the accompanying 
deluge of pamphlets are passed over rather quickly. An interesting 
point is: what exactly did Cavour mean by the phrase he borrowed 
from Lamennais and applied to his own policy; did he mean, as 
Montalembert asserted, a Church “freed” from its property and its 
rights in a State “‘free’? to do what it liked? Whatever Cavour 
meant, something very like that view can be attributed to Minghetti 
who survived him. 

Speculative discussion must always have its place, but it is useful 
to keep constantly in mind that every train of events begins with a 
set of concrete facts and that these are afterwards explained by what 
Guizot called a theory of legitimacy. Historians are said to back 
winners after the race, but theorists appear at times almost to dis- 
regard the result. The solution of historic problems generally keeps 
close to visible and palpable facts and it is usually after the event 
that the element of right or truth is disentangled from the opposition 
of excessive claims or the clash of overweening personalities. One 
of the strongest propensities of mediaeval men was their way of 
stating everything in an extreme form. To Guelfs the Pope was the 
Lord of the World, to the Ghibellines he was the Emperor’s chaplain- 
general. Neither view was to prevail. After forty years of inter- 
mittent civil war and a tremendous theological and juridical con- 
flict in which each side had clothed ouvrages de circonstance in the garb 
of immutable principle, the Edict of Nantes reflected the military 
facts of the situation. 

There are some unfortunate misprints here: le cité; ‘““Gregory 
IX and Innocent IV .. . in the ninth century”—the word should of 
course be next; “De Regimine Christiane” ; “‘Battifol” for Batiffol. 
And there also are some of those things that seem to be inevitable 
in translations: “King of Germany” appears three times, though 
nobody before Maximilian I ever used the title ““Rex Germaniae”, 
and hardly anyone after him; the Florentine historian, Francesco 
Guicciardini, is disguised as “Frangois Guichardin”; that well- 
known and important disputation, the Colloquy of Poissy, appears 
as “the Poissy conversations”; and, strangest of all, the famous 
Concordat of Bologna is called “the Concordat of Boulogne’”’. 
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Jeremy Taylor. (A Pegasus Biography.) By Hugh Ross Williamson. 

(Denis Dobson, Ltd. 155. net.) 

Jeremy TAYLOR is a name that everybody knows and an author 
whom hardly anybody has read, probably because his work is un- 
suitable for anthologies. Mr Hugh Ross Williamson, who writes 
with sympathy and understanding, has been moved by the fact that 
it is nearly fifty years since the biography by Edmund Gosse 
appeared, and twenty-seven years since Taylor was reconsidered as 
an exponent of seventeenth-century divinity, to furnish a new 
assessment of the famous preacher, the main object of the present 
work being to explain the background of all that long-forgotten 
eloquence. Few people nowadays will take seriously the estimate 
of Coleridge: “Shakespeare and Bacon, Milton and Taylor, four- 
square, each against each” ; they will agree, rather, with Gosse who 
very naturally equates Taylor with Sir Thomas Browne. 

Once upon a time we heard much, especially from the late 
Dr Hensley Henson, of that illustrious band of Caroline divines 
who had no equals in the Roman Church. It is nevertheless under- 
stood that in the seventeenth-century sermons held the place of the 
newspaper and that the clerical profession was still the only path of 
advance for men without birth, wealth or influence. In the eigh- 
teenth, they were political pamphleteers; in the nineteenth, jour- 
nalists ; the literary instinct seldom fails to find an outlet. Taylor, 
indeed, had wide reading and a very ready and retentive memory, 
but his claims to be a thinker are tenuous. Actually he had a very 
commonplace and familiar standpoint and he steadily maintained 
the impossibility of erecting theology into a science. Reason was 
the judge. On questions of speculative opinion there was room for 
variety of judgement. Probability was the guide. No man can be 
certain that his judgement is better than another’s—which is pretty 
close to Michel de Montaigne. The laws of “the governors of the 
Church” must be paramount but personal dispensations may be 
granted consistently with the public good. It all sounds very like 
“the religion of all sensible men”’. 

With Fifth of November sermons—important occasions, then— 
he had made his mark very early, so sweet and voluble was his 
discourse. As Fellow of All Souls, chaplain to Laud and then to the 
King, he was on the way to a bishopric when the Civil War ruined 
everything. He endured exile and poverty in Wales. Thrice he 
suffered imprisonment, once for a picture of “‘Christ in prayer’’, 
once for making the Sign of the Cross at a baptism. Just before the 
death of Cromwell he was persuaded to take a lectureship in the 
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North of Ireland which was then in the throes of the Settlement. 
For Taylor it was “a place of torment” through the venomous 
quarrels of Presbyterians and Independents and their common 
hostility to High Churchmen. Once he complained about ‘‘a Com- 
mittee of Scotch spiders” who were trying to find poison in his 
works. On the Irish, among whom he found “‘a great declension of 
Christianity”, he made, of course, no impression whatever. Often 
he must have thought of Ovid at Tomi. After a while the wheel 
turned again and he was appointed bishop of Down and Connor 
and then administrator also of Dromore. As Vice-Chancellor of 
Dublin University he saved the library, but altogether he had no 
comfort or success in Ireland, and his requests to be translated to 
an English bishopric were ignored. He died, worn out, at the age 
of fifty-four. 

What was it that kept him out of valuable English preferment 
after the Restoration? Some have said that it was because his second 
wife, Joanna Bridges, was known to be the illegitimate daughter of 
Charles I, but such marriages, then and long afterwards, were recom- 
mendations, not obstacles. Mr Ross Williamson appears to think 
that there may have been something in his character which caused 
his patrons, Lord Carbery, Lord Hatton, Thurland, John Evelyn, I 
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one after another, to drop him. Gilbert Sheldon, then Archbishop 
of Canterbury, said that the only obstacle to his promotion to an 
English bishopric was Taylor himself. But he had been an extreme 
exponent of Divine Right, an uncompromising Erastian and a 
strong opponent of clerical celibacy ; such a man ought to have been 
fairly safe. Even if he were a voluble sycophant, that was only what 
was expected from men of humble birth. The simple and obvious 
explanation seems to be the reputation of “an Arminian and a 
Papist, or at least half a Papist’’. They must have remembered that 
he had been Laud’s protégé; that he had written on The Worthy 
Communicant; they remembered Montagu and Goodman, and 
above all that he had been the friend and associate of that subtle 
and adroit personage, Father Franciscus 4 Sancta Clara, sometime 
chaplain to the Popish Queen. > It 
There is one statement here that will cause surprise: viz. that in tc 
1647 the King was anxious to compromise with the Presbyterians 
and was prepared to connive at the establishment of Presbyterianism 
as the creed of England provided he himself and his circle were 
allowed to worship according to the rites and formularies of the 
Anglican Church. This is unfair to Charles I. He ignored the Parlia- 
mentary propositions for the imposition of Presbyterianism and said 
that he preferred those of the Army, viz. Ireton’s Heads of Proposals. 
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Actually he accepted neither. He could easily have escaped to the 
Continent, had he agreed to leave either of the enemies of Angli- 
canism, Presbyterian or Independent, in control; but he rejected 
all the opportunities. It is true that at the Newport Conference he 
made an offer of Presbytery for three years to be followed by 
episcopacy “‘on the primitive model” ; but this was merely one of his 
bargaining tricks to gain time. He finally rejected the Parliamentary 
proposals because they also included the abolition of episcopacy 
and the sale of the Church lands. Then came the Second Civil War, 
1648, which was fatal to him. Whether or not he was the Royal 
Martyr, he was beyond all question the Anglican King. 


43.40 


Histoire des Conciles d’aprés les documents originaux. Tome XI. 

Conciles des Orientaux Catholiques. Par Charles de Clercq, Docteur en 
Droit Canon, etc. Deuxiéme Partie de 1850 4 1949. Pp. 600. 
(Paris: Letouzey et Ané. Price not given.) 
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Tus fine volume of some six hundred pages of closely printed text 
forms the second and concluding part of tome XI of the Hefele- 
Leclercq History of the Councils. The first part, reviewed in May 
1950 (Vol. XXXIII, p. 347), brought the story up to the year 1849. 
The present volume gives the Acts of the councils and synods held 
in the course of the last century. All the oriental Churches are 
represented, and not only those in the Middle East but those also 
in the eastern parts of Europe which use other rites than the Latin. 
As in the first part, the author gives some historical details which 
throw light upon the Acts but it is the Acts themselves that are most 
illuminating. They provide a vivid picture of the spiritual life of the 
various peoples and races for whom these councils legislated, for it is 
in the nature of things that the prescriptions, prohibitions and exhor- 
tations of a conciliar assembly are prompted either by existing abuses 
or by the need of correction, direction and encouragement. It is 
gratifying to note that, especially since the days of Leo XIII, our 
eastern brethren’s fear of latinization has proved utterly groundless. 
It was not always so: the experience of the Maronites lent substance 
to such suspicions. It was not without a shock that one saw a 
Maronite priest arrayed in a typical French chasuble of the worst 
type celebrating in the church of the Holy Sepulchre. The Uniats 
are forbidden to celebrate there, the reason being that the rite of the 
orthodox and that of the Catholics are practically identical and 
they wear the same vestments. But not the Maronites. 

It is unlikely that many priests will be able to acquire a huge 
work like the present. Its publication speaks volumes for the readi- 








186 THE CLERGY REVIEW 


ness of French Catholics to invest in works of this size. Yet there is 
much to learn from these pages. The Acts of councils are an excellent 
index to the vitality of the ecclesiastical and religious life of a people 
or a Church. On the whole the eastern legislation is stern. There is 
much fasting and it is insisted upon. Much is demanded of the 
clergy: thus the council of Lwow of 1940 ordains that priests shall 
read the New Testament in the space of two years and the Old in 
four years. The council of Stanislawow orders a “spiritual father” to 
be appointed for each deanery. It is his duty to give a spiritual and 
theological discourse at the deanery conference. True, that assembly 
meets only once a year, but it is a whole day affair. For the Syrians 
the council of Sharfé of 1888 ordains that Catholics may not take 
service with non-Catholics, or employ non-Catholics, unless there 
is no danger to the faith. 

It is sad to think that so many of these venerable bodies, especially 
those in eastern Europe—Poland, Rumania, etc.—are suffering 
under a persecution both subtle and brutal, which threatens their 
very survival. But tyrants come and go whereas the Church has the 
promise of immortality and now as in the days of Tertullian, “the 
blood of Martyrs is the seed of the Church”. 

E. G., O.S.B. 


Officium Divinum Parvum. Bearbeitet . . . von P. Hildebrand Fleisch- 
mann, O.S.B. Pp. 568. (Herder, Freiburg. DM 7.60.) 


Re.icious Congregations are accustomed to recite the Little Office 
of our Lady, not as a canonical obligation but as part of the rue 
under which they live, a pious practice also observed by various 
secular confraternities. In these days of widespread liturgical enthu- 
siasm it has long been felt in various quarters that the spiritual life 
of many would be brought more into line with the official prayer 
of the Church if a form of office could be devised which followed the 
main lines of the Breviary, though in a shorter and simplified form. 
There have already been one or two attempts at providing a work 
of this character, but Fr Fleischmann’s book seems to have had 
more success than that of any of his predecessors. It has been 
approved by the Austrian episcopate and is already used in about 
fifty religious Congregations. The special purpose of the book is, 
therefore, to replace the Little Office of our Lady, and it is not meant 
as a tentative reform of the Roman Breviary, though no doubt its 
value will be weighed by those who are interested in this reform. 
Psalmody must always be the basis of all traditionally liturgical 
prayer. One hundred and twenty-eight psalms are included, those 
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being omitted which, for one reason or another, are considered less 
helpful ; the version used is the new Latin one issued in 1945, which 
is gradually making its way into our liturgical books; the number 
for each part of the office is reduced, one psalm only for the Little 
Hours and Compline, and only one nocturn for Matins; the psalms 
are interspersed with sub-headings indicating the aspirations ex- 
pressed in the text; and each day has a double set of psalms to be 
used during alternate weeks. 

The structure of each part is substantially that of the Breviary, 
with a few minor simplifications: the temporal exhibits all the main 
features, hymns antiphons and so forth, of the Breviary office accor- 
ding to the season, and the sanctoral about ten feasts from each 
month’s calendar. Devotion to our Lady is preserved in due measure 
by giving a certain precedence to her office on the Saturdays 
throughout the year. There are no commemorations and only six 
octaves. The Latin text is faced on the opposite page by the German, 
but the rubrics on both sides are in German. The book admirably 
attains its purpose and its use will no doubt spread beyond the con- 
fines of German-speaking countries. People can easily find their 
way about it, especially if already accustomed to the Little Office of 
our Lady, and experience has proved that wherever it has been 
introduced it finds favour as a powerful aid to devotion. 


The Roman Ritual. Volume II, ‘‘Christian Burial, Exorcism, Reserved 
Blessings”. Translated and edited by Rev. Philip T. Weller. 
Pp. 480. (Bruce, Milwaukee. $8.75.) 


THE previous two volumes of this edition appeared in 1946 and 1950 
and it is now complete, a finely produced work in bold red and 
black print, with the English version facing the Latin, and with a 
useful introduction by the editor. Vernacular “agitators” may not 
all welcome it with enthusiasm, because the view is probably correct 
that a vernacular liturgy to be successful must not be merely a 
translation of the Latin, but an original text taking into account the 
people for whom it is composed, their character, traditions, outlook 
and idiom. Thus a local blessing with the title of n. 7 “‘Blessing of 
Water, Salt and Bread in Honor of St Hubert Bishop, as a remedy 
against the bite of a mad dog” has a quaint ring about it when 
expressed in English, whereas in Latin it sounds quite proper. The 
value of this fine work which is now complete lies in its uniqueness, 
in the convenience of having a translation of the Latin on the 
opposite page, in its format, 8 by 5 inches, which is large enough for 
liturgical use in church, and in the general splendour of the produc- 
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tion which, including the plainsong, compares favourably with any by 
liturgical books issued by the Vatican Press and the leading Euro- su 
pean firms. The pity is that so fine an effort is completed just at the pi 
time when a new editio typica of the Rituale Romanum has been pub- ve 
lished containing many changes in the text issued over twenty-five ac 
years ago, which is the one here reproduced. th 

R 


The Breviary Explained. By Pius Parsch. Translated by W. Nayden 


and C. Hoegerl, C.SS.R. Pp. 459. (Herder Book Company. 45s.) h: 
For the expenditure of forty-five shillings one might expect, even ol 
in these days, a complete handbook or companion to the Breviary, P 
something resembling the larger Introductions to the Bible, where d 
one could easily find information about the date and authorship of Ww 
any particular office, the reason for its inclusion in the Breviary, S 
and a solution of the difficulties which may occur therein. Unhappily, Pp 
no one book of this kind exists, though there are several good begin- al 
nings in the production of one, such as Callewaert’s De Breviarii si 


Romani Liturgia. It is, therefore, no sort of reproach to the author, oO 
translators and publisher of this book to say that its value does not b: 
lie in its liturgical scholarship, though Fr Parsch possesses this in (i 
good measure, nor in its utility as a convenient manual for all pur- P 
poses. Its value, or so it seems to us, is for the young ecclesiastic who N 
is beginning to recite the divine office, and who is in need of a guide a 
to point out its finer portions, to underline features proper to each ti 
liturgical season, and above all to demonstrate the spiritual value of 
a book which, whether he appreciates it or not, must be his daily 
companion throughout his priestly life. Fr Parsch, whose work in 
popularizing the Missal is well known and valued, performs the 
same office for the Breviary. There are portions of it, such as the 
chapter on Corpus Christi, which provide for that feast the infor- 
mation we should like to be able to obtain easily about every other 
portion. It is at least a beginning, and a good beginning, of what 
may one day be published, and can be recommended to the clergy 
as a powerful aid in understanding more perfectly the official 
prayer book of the Church. ’ 


a £¢ DP SS So hf 


Praxis Iudicialis Canonica. Auctore Sac. Adv. Joannes M. Pinna. 
Pp. 267. (Officium Libri Catholici, Rome.) 


THE members of a diocesan tribunal laboriously assembling the acts 
of a marriage case know that more often than not these documents 
will come under the searching scrutiny of an auditor of the Roman 
Rota, and there are now in existence several useful manuals written 
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by canonists with experience of diocesan tribunals, who also know 
sufficiently what happens when the acts compiled therein begin to 
pass along the roads that lead to Rome. The outlook of the present 
volume is rather in the reverse direction: the author is a Rotal 
advocate who, with the experience derived from his office, looks at 
the acts which are sent from diocesan tribunals all over the world to 
Rome for a final decision. 

We have never quite understood why the Rotal procedure should 
have to differ in so many particulars from that which must be 
observed in diocesan tribunals. There is the familiar Instruction 
Provida, given in 1936 by the Congregation of the Sacraments for 
diocesan tribunals handling marriage cases; and there is, parallel 
with it, the Normae S. Romanae Rotae Tribunalis approved by the Holy 
See in 1934. Both documents are used by Mgr Pinna and both are, 
perhaps unnecessarily, reprinted again in this commentary. The 
author is writing neither exclusively about Rotal practice nor exclu- 
sively about that of the diocesan tribunal, but making a synthesis 
of both, and the existence of two sets of rules necessitates constant 
bracketing and repetition. Thus throughout we have, e.g. “Iudex 
(in S.R. Rota: Ponens ; in tribunalibus dioecesanis matrimonialibus : 
Praeses) . . .”. In this work of collation consists the chief merit of 
Mgr Pinna’s book, though we may be permitted to hope one day for 
an official code applying to all tribunals indifferently and incorpora- 
ting the Rotal Normae, the diocesan Instruction Provida, and the 
amendments of our own Code evidenced in the canons recently 
promulgated for the Eastern Churches. When it appears, the whole 
matrimonial process should also be simplified and every formality 
rigidly excluded which is not necessary for obtaining a just decision. 
In the meanwhile works such as these with their ample formularies, 
all of them actual examples which have been used, are of the greatest 
value. 


189 


WasHINGTON Tueses. N. 302, P. H. Hannan, “‘Congrua Sustentatio” 
for the Secular Clergy. N. 305, T. J. Welsh, The Use of the Portable 
Altar. N. 312, C. J. Duerr, The Judicial Notary. N. 314, J. J. 
Hannon, Holy Viaticum. N. 315, E. L. Sadlowski, Sacred Furnishings 
of Churches. N. 43 (theological), F. W. Carney, The Purposes of 
Christian Marriage. (Catholic University of Washington.) 


Tue number of canonical theses issued from the Canon Law School 
at Washington is now well over three hundred, and graduates must 
find it a little difficult to choose new subjects for dissertations. The 
above are of uniform interest, and although considerable space has 
to be given to the history of the subjects chosen, as the Holy See 
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requires, each one has some special features which justify its appear- 
ance. We will indicate a few of these. 

N. 302, an attractive subject, fully explains the implications of 
the ordination title servitii dioecesis, on which—as in this country— 
most American priests are ordained, whilst adapting to modern 
circumstances the law on benefices : the good suggestion of Coronata 
is recorded that a change in canon 1429 is called for, making it pos- 
sible for the Ordinary to tax the surplus income of wealthy parishes 
for the purpose of pensioning any retired priest of the diocese. 

N. 305, dealing with the portable altar, a privilege which is 
increasingly difficult to obtain for the private convenience of priests, 
informs us that it is enjoyed in America tempore vacationum by priest 
members of the Missionary Union who joined before August 1941, 
and by members of the Catholic Near East Welfare Association 
during periods of ill health and convalescence. For some reason 
these useful indults appear never to come our way in this country. 

The intervention of a notary is required, in principle, at every 
stage of a marriage trial. It is a laborious office in a busy tribunal, 
and the appointed priest, who usually has to act as the tribunal’s 
secretary, is able to accumulate much valuable practical experience. 
In America, it appears, many tribunals have a secretary distinct 
from the notaries, a reasonable development which, though not 
mentioned in the Code and other official documents, is in perfect 
accord with canonical procedure. 

In N. 314, Dr Hannon favours the view that, as a reserved 
parochial function, the administration of Viaticum does not extend 
to Communions of devotion subsequent to the one prescribed by 
divine and ecclesiastical law. This is certainly the more common 
view nowadays, though some Irish canonists very strongly dissent. 

Though N. 315 is too vast a subject for one dissertation of 176 
pages Dr Sadlowski misses nothing of importance in his survey of the 
law. Its interpretation is apt to stir up prolonged arguments and 
deep animosity in these days of liturgical revival. The author avoids 
these conflicts, for the most part, by simply telling us what the law 
is: for example, the so-called Gothic or ample chasuble may not be 
used except with an indult from the Congregation of Rites ; in about 
fifteen years’ time, however, the law of custom will begin to apply. 
He is quite correct, it seems, in theory, and has much interesting 
information on the point; but in practice, as everyone knows, the 
Gothic or ample vestment is in use everywhere at the present time, 
and it is for someone to explain how the practice is justified. 

The directions of the Holy Office, 29 March, 1944, printed in 
this journal 1944, XXIV, p. 565, have produced a number of disser- 
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tations in all languages on the purposes of Christian Marriage, and 
Dr Carney’s thesis will have an honourable place amongst them. He 
appreciates more keenly than most of his contemporaries the com- 
mendable features of the personalist view, and is anxious to show 
that, properly understood and presented, it can be reconciled with 
the traditional genetic view and the directions of the Holy Office. 
We think he succeeds, though without claiming to have written the 
final word on the subject, and he hopes that his thesis may produce 
some further clarifications. The relation between this doctrine of ends 
and the use of the sterile period in marriage is one such point which 
alone would almost suffice as a subject for a doctorate dissertation. 


What is the Mass? By A. Chéry, O.P. Eng. tr. by Lancelot C. 
Sheppard. Pp. 104. (Blackfriars Publications. 5s. Cloth 7s. 6d.) 


OccasIONALLY the utility of a translation may be judged from the 
translator’s name. Mr Sheppard, who has given valuable services in 
popularizing liturgical interests, has discerned the value of this 
French handbook and his excellent translation is most welcome. 
The book has four divisions: doctrinal, historical, liturgical and 
practical, and in each one the information is clearly presented, 
usually in a tabulated form, giving the main lines of each topic. Its 
brevity is an attraction in days when the liturgical movement has 
produced a number of publications which either reprint liturgical 
texts with the writer’s wearying paraphrase or else carry a portentous 
number of footnotes. The historical and doctrinal sections provide a 
necessary foundation on which the liturgical section is built, and the 
practical advice which follows is admirable. We think that the clergy 
will find here a useful synopsis for a series of instructions on the Mass. 
The bibliography, rightly restricted to works in English, might have 
included the English edition of Jungmann’s Missarum Sollemnia, the 
publication of which is announced in America. E. J. M. 


Nixa L.P. GRAMOPHONE RECORDS 


Mozart: Great Mass in C Minor (Vienna Symphony and Akademie 
Chorus of Vienna), HLP2006-1 and 2. Haydn: Harmoniemesse 
(Chorus and Orchestra Society of Vienna), PLP541. Buxte- 
hude: Cantata Alles Was Ihr Tut; Magnificat for Five Voices 
(Swabian Symphony and Stuttgart Choral), PLP230. Bach: 
Cantata 9, Es ist das Heil; 137, Lobe den Herren (Stuttgart Choral 
and Bach Orchestra), PLP237. (Each 12 inch, 39s. 6d.) 


Nrxa’s distinction in making easily available for this country record- 
ings of church music published for the first and only time usually 
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deprives the reviewer of an opportunity for making comparisons, 
The famous Et incarnatus est, however, from Mozart’s Mass was 
always extremely popular on the old 78 discs, and notably the 
rendering by Erna Berger on HMV, DB6536. Rosl Schweiger on 
Nixa’s edition is every bit as good, the second soprano less so owing 
to an overtoned vibrato. This Mass was left by Mozart without the 
portion of the Credo from Resurrexit onwards, and without the Agnus 
Dei; not that he was overtaken by death, as appears to have been 
the case with his Requiem, but for personal reasons. An attempt made 
by Alois Schmitt in 1899 to complete it, by borrowing portions of 
earlier Masses, in much the same way as a student completed 
St Thomas’s Summa, was not successful. One other comparison, with 
Qui Tollis on Columbia LX370, shows the Nixa version of this 
majestic contrapuntal double choir movement to be easily superior. 
The general standard of Haydn’s Mass, the last of the sixteen com- 
posed by him, is not so satisfactory, and one suspects that the 
performers were, perhaps, a team brought together for the purpose, 
loosely described as an Orchestral Society ; but performances of these 
Masses are comparatively rare and always to be welcomed. Generally 
speaking we have found that recordings, such as the Mozart Mass, 
sponsored by the Haydn Society of Boston, are amongst the best 
of the American discs. 

The long-playing disc admirably suits the cantatas of Bach, since 
most of them (there are over two hundred) fit nicely on to a 12-inch 
record. Both nn. 9 and 137 follow the usual pattern of solos, duets 
and chorales, and are well executed and recorded, though even a 
music lover is occasionally disturbed by the theological sentiments 
so vigorously expressed in genuine Protestant idiom, as in n. 9 
Nur der Glaube macht gerecht. Buxtehude’s cantata is a development of 
Coloss. iii, 17, and the Magnificat in Latin is a work, discovered in 
1931, which shows Buxtehude to be a composer of the first rank, 
worth listening to for his own sake, and not merely because of the 
influence he had on Bach. 


CORRIGENDUM 


January 1953, p. 32, footnote 2: for confirmed read not confirmed. 
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Society and Sanity 
By F. J. Sheed 10/6 net 


This companion to Mr. Sheed’s Theology and Sanity is concerned 
with man’s relation with his fellow man—not laying down the 
blueprint for a perfect social order, but considering the principles 
involved in creating any social! order. The first part deals with the 
nature of man, the second with the Family, and the third with Society. 


St. Pauls Gospel 


By Ronald Knox 7/6 net 


Monsignor Knox here asks what we should know of Christ if we 
had only the Epistles of St. Paul to go on, and no Gospels. It is a 
fascinating thought—for when St. Paul talks of the life of Christ he 
means not a biography, but something happening in our souls—and 
is fascinatingly discussed in Monsignor Knox’s usual vigorous style. 


The Belief of Catholics 


By Ronald Knox 10/6 net 


This book is not exactly new—but it has been long enough out of 
print to warrant a small celebration on its reappearance. It has 
become a classic both for Catholics and potential converts. 


The Making of a Moron 


By Niall Brennan 10/6 net 


This book is the result of an experiment made some thirty years ago 
as a consequence of which it was discovered that certain industrial 
jobs were performed far better by morons than by normal people. 
Wonderful for the morons—but what of the normal people em- 
ployed in such work ? Niall Brennan decided to investigate, and this 
book gives an account of what he found working in a variety of jots 
in Australia and in England: it is quite startling. 


SHEED & WARD LTD. 
110 - lil FLEET ST., LONDON, E.C.4 
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The Complete Works of 


St. John of the Cross 


Translated and edited by 
PROFESSOR E. ALLISON PEERS 


The revision of this third edition was completed shortly before 
Professor Peers’ death last December. In an obituary notice 
appearing in The Times, Dom David Knowles wrote, in con- 
nection with the work as a whole: “His translation is the most 
faithful that has appeared in any European language; it is indeed 
much more than a translation for he added his own valuable 
historical and exegetical notes.” 


3 vols. (over 1,350 pp.) 30s. per vol. or 4 gns. the set 


St. Teresa of Avila 
MARCELLE AUCLAIR 


André Maurois, in his preface to the book, calls this new biography 
of the great Spanish mystic and reformer of Carmel an “excellent, 
indeed admirable book.” He goes on to say: “What is so good 


about it is that the writer has succeeded in bringing out the saint 
without eliminating the woman.” 470 pp. Illustrated. 30s. 


The Little Flowers of 


St. Francis of Assisi 


In the first English translation, revised and emended by 
DOM ROGER HUDLESTON, O.S.B. 


The text of this edition is identical with that of the pre-war 
Orchard Series edition first published in 1926, and is based on the 
standard Latin text of the Fioretti of Fr. Antonio Cesari published 
in Verona in 1822. With a new Introduction by Fr. Paulinus 
Lavery, O.F.M. 12s. 6d. 


We have just published the third and last volume of our edition of 
THE COLLECTED WORKS OF ABBOT VONIER, 


containing The Human Soul, Christianus, and The Life of the 
World to Come. 25s. 


BURNS OATES 
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New organs built to any specification 
ELECTRIC BLOWERS 
A staff of 30 of the finest craftsmen in the industry is at your service 


N. P. MANDER LTD. 
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Shop 


Antique and modern candlesticks 


Crucifixes in metal and 
in carved and gilded wood 


Stations of the Cross 


Statues in carved wood 
and imitation ivory 


Repairs and restorations of all kinds undertaken 


28 ASHLEY PLACE, S.W.I WiC 1502) 
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DECORATED GLASS MEMORIAL WINDOWS AND SCREENS, 
engraved and brilliant cut for brick Churches. The London Sand 
Blast Decorative Glass Works Ltd., Seager Place, Burdett Road, E.3. 
ADVance 1074-5. 


HOME FOR PRIESTS : Convalescent, resident and holiday. Comfortable 

and pleasantly situated house within two minutes of the sea. Bourne- 
mouth and Southampton buses pass the door. FRANCISCAN CONVENT, 
Maryland, Milford-on-Sea, Hants. 


LONDON, NEW COURT HOTEL, 45 Inverness Terrace, Hyde Park, 

W.2. Every comfort: h. & c. and telephones each room. Good 
cuisine. Excellent communication. Brompton Oratory 10 mins. Tel.: 
BAYswater 1453. 


RGAN. Two Manuals and Pedals (Reed), Electric Blower. Suit small 
church. R. F. Stevens, Ltp., Organ Works, Leighton Place, 
London, N.W.5. 
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The European Mind 


PAUL HAZARD 
Member of the French Academy 


This book deals with a vital period in the intellectual life of 
Europe, the general ferment whose result was to dethrone the 
classical mind, with its ideals of stability and proportion, and to 
enthrone the new romantic mind of the 18th century. With 
admirable lucidity and clearsightedness, Dr. Hazard traces the 
growth of this ferment. 450 pages. 355. 


The Memoirs of 


President Hoover 
Vol. II—THE CABINET & PRESIDENCY 


Herbert Hoover here continues the story of his remarkable 
career. This volume covers the 1920’s, perhaps one of the most 
significant periods of American development. He served in the 
governments of both Harding and Coolidge before being elected, 
in 1928, to serve his own fateful term as President. Illustrated. 30s. 


Early English 
Christian Poetry 


“These translations are about as good as they could be. They are 
accurate, and Professor [Charles] Kennedy has recaptured in 
them almost all the fine poetic tones and effects of the originals, 
whether the grace and fervour of the Advent Lyrics, the delicate 
fancy of the Phoenix, or the mystical sublimity of The Dream of 
the Rood.” —Times Educational Supplement. 21s. 
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